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ávósokat, és azért, mert nem szeretjük az ávósokat, 
még nem kell szeretnünk a nyilasokat!

95. Szent László legendáiról persze lehet azt 
mondani, hogy „ezek csak legendák, illetve mon-
dák”. A mi pozitivista szemléletünk szerint történel-
mi tény az, ha pontosan megmondják, hogy hány 
óra hány perckor, itt és itt, adatszerűen mi történt. 
A legenda viszont azt mondja meg, azt is kifejezi, 
hogy annak az adott eseménynek mi volt a törté-
nelmi hatása arra a közösségre. Ennyiben a legen-
da mélyebb és szélesebb jelentésű és jelentőségű! 
Így van ez a nép kollektív emlékezetében, a nemzet 
mondáiban; az Egyház hagyományában, a szentek 
legendáiban.

96. Isten az Abszolútum. Abból, hogy abszolút, 
következik, hogy egy, mert ha nem egy lenne, ak-
kor mintegy korlátoznák egymást, tehát nem lehetne 
abszolút.

Az Abszolútum abszolút voltából következik, 
hogy abszolút tudása van mindenről, így önmagá-
ról is. Az Abszolútum elgondolja önmagát: a Gon-
doló az önmagáról való Gondolatot. Ha én elgon-
dolom magamat, az abban különbözik attól, ha az 
Abszolútum gondolja el önmagát, hogy az én ma-
gamról való elgondolásom nem tökéletesen azonos 
velem – vagyis én és az én-képem nem ugyanaz –, 
továbbá én valóságosan létezem, míg a magamról 
való elgondolásom csak fogalmilag van a fejem-
ben. Ezzel szemben, ha az Abszolútum gondolja 
el önmagát, akkor az tökéletes, vagyis önmaga és 
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az önmagáról való gondolata ugyanaz. Továbbá 
mivel ugyanaz, ezért nem csak ő van valóságosan, 
hanem az önmagáról való gondolata sem csak fo-
galmilag létezik, hanem ugyanolyan valóságosan 
van, mint ő maga. Mivel a Gondoló személy – hi-
szen elgondolja önmagát –, ezért a Gondolat sem 
lehet személytelen – hiszen akkor sem tökéletes, 
hiány nélküli nem lenne, sem ugyanaz, mint a Gon-
doló. A Gondoló, mint végtelen értékre a Gondolat-
ra irányul, a Gondolat pedig, mint végtelen értékre 
a Gondolóra. Ez a szeretet, amiben és ami által a 
Gondoló a Gondolatra és a Gondolat a Gondoló-
ra irányul: a Gondolás, maga is végtelen – hiszen 
végtelent „közvetít”, vagyis nem lehet „kisebb”, mint 
a Gondoló és a Gondolat –, ezért maga is személy. 
Mindebből – mivel belátható, hogy más vonatko-
zás nem lehet – állítható, hogy az Abszolútum: ön-
magát Gondoló Gondolat.

97. Igazából a kérdés az az, hogy a Szent ábrá-
zolható-e egyáltalán? Az Ószövetség válasza – sőt 
minden kereszténységen kívüli, de teológiai minő-
ségű válasz – az, hogy nem. Mégpedig azért nem, 
mert a Szent, az Aszolútum nem ragadható meg 
emberi formában. Egyedül a kereszténység az, ami-
ben megjelenik a Szent Képe. Mégpedig azért, mert 
maga a Voltaképpeni, maga az Abszolút, maga a 
Szent vált Képpé. Maga az Isten vált Képpé Jézus 
Krisztusban. Krisztus, mint az Isten Ikonja, egyszer 
és mindenkorra lehetővé tette a Szent képi ábrázo-
lását. „Aki engem lát, látja az Atyát.” És miután Isten 
népe Krisztus misztikus teste, ebből következően a 
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Szent ábrázolása legitim Isten népe tekintetében is, 
elsősorban a Boldogságos Szűzanya vonatkozásá-
ban, másodsorban a szentek vonatkozásában, hi-
szen ha egyszer Isten népe Krisztus teste, és Krisztus 
Isten Képe, akkor Isten népének tagjaira is átsugár-
zik az Atya képmásisága.

98. Mindig hálás leszek az Alma Maternek, a Hit-
tudományi Akadémiának. A dogmatika órák között 
volt egy óra, amit disputának neveztek. Minden hall-
gató szemeszterenként felkészült egy gondolkodó-
ból – sokszor olyanból, aki részben vagy egészben 
szemben állt a katolikus tanítással –, oly mértékben, 
hogy végigolvasta a műveit, tanulmányozta a vitáit, 
mintegy beleélte magát az illető gondolatvilágába, 
így annak belső logikájából olyan kérdésekben is 
ki tudta következtetni az álláspontját, amilyen kér-
désben nem is volt kifejtett álláspontja. Majd ennek 
a gondolkodónak a nézeteit meg kellett védenie a 
professzorral és az egész évfolyammal szemben. Ez 
a disputa óriási élmény volt és óriási tanulság. Rész-
int azért, mert megtanított belehelyezkedni olyan 
gondolkodásmódba is, ami nem az enyém, sőt akár 
ellentétes az enyémmel, így adott egyfajta nyitott-
ságot, részint mert felkészített olyan vitatechnikára, 
amiben ki lehetett próbálni a különböző gondolatok 
érvanyagát, meggyőző erejét. 

Mindennek hasznát veszem nap mint nap a 
politika lövészárkaiban is, mert akkor tudok ellen-
feleinkkel vitatkozni, ha kipróbálom nem csak a 
saját, de az ellenfelek érveinek is az erejét, mind 
az igazságtartalom, mind a meggyőzőerő tekinte-
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tében. A szélsőbaltól a libertiniánuson át a szélső-
jobbig ki kell próbálni, mintegy belehelyezkedve a 
felfogásuk belső világába, logikájába, nyelvezeté-
be. Családomat és barátaimat rettenetesen fel tu-
dom idegesíteni, amikor rajtuk próbálom ki ezeket, 
mint ahogy az ember kipróbál egy új kardot, hogy 
milyen a fogása, hogy lehet vele suhintani, stb. Bi-
zonyára ketté állna a füle annak, aki kihallgatná, 
hogy miket mondok ilyenkor… De aki nem vállalja 
ezt a szellemi kalandot – akár olyan nézetek te-
kintetében is, amitől zsigerileg irtózik – az nem is-
meri meg az ellenfél belső logikáját, és nem fogja 
tudni kiszámítani a következő lépését, érveit, nyel-
vi erejét, szugesszióját, tehát végeredményben azt 
kockáztatja, hogy alulmarad a rábízott értékek és 
érdekek védelmében. Aki nem próbálta ki jó ala-
posan az ellenfél kardját, az nem fogja tudni iga-
zán használni a saját pajzsát.

99. Amikor Clinton volt az Egyesült Államok el-
nöke, meghívást kaptam Washingtonba az ima-
reggelire. Mi tagadás, nagyon meg voltam ma-
gammal elégedve, hogy no, azért Semjén Zsolti 
nem akárki, hogy az Egyesült Államok elnökével 
fog reggelizni. Elmentem reggel a hetes misére a 
ferences atyákhoz, és akkor átjárt a Jóistentől egy 
felismerés: igen, nagy dolog az Egyesült Államok 
elnökével reggelizni, de kicsoda ahhoz képest, 
hogy a teremtő Isten minden áldott nap meghív az 
asztalához. És nem egy ócska lekváros szendvicset 
ad, hanem saját magát. Bennem ekkor kerültek he-
lyére a dolgok.
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100. Hittel, virtussal, humorral. A hungarofób és 
antikrisztiánus gyűlöletre pedig egy válasz van: a 
magyarság és a kereszténység iránti szeretet.
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Book (HU-EN) Semjén Földön és égen.indb   83 2021. 03. 12.   AM 10:40



84 SEMJÉN ZSOLT: FöLDöN ÉS ÉGEN

 69. Hármaskönyv, 291
 70. 2/3, 255
 71. 2/3, 220
 72. 2/3, 220
 73. 2/3, 227
 74. 2/3, 20
 75. 2/3, 19–20
 76. 2/3, 21
 77. 2/3, 479–480
 78. Hármaskönyv, 562
 79. 2/3, 373
 80. Hármaskönyv, 562
 81. Hármaskönyv, 245, 564
 82. Hármaskönyv, 244–245
 83. Hármaskönyv, 245–246
 84. Hármaskönyv, 117–118
 85. Hármaskönyv, 250–251
 86. Hármaskönyv, 252
 87. Hármaskönyv, 200–201
 88. Hármaskönyv, 271–272
 89. Hármaskönyv, 244–245
 90. Hármaskönyv, 258–259 és 2/3, 339
 91. Hármaskönyv, 197
 92. Hármaskönyv, 159-161
 93. Hármaskönyv, 279
 94. Hármaskönyv, 275–276
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NÉVMUTATÓ5

Ruth Burrows Norfolkban élő és alkotó karmelita 
apáca, spirituális író

3.) Szent Ágoston, Aurelius Augustinus (354–430) 
hippói püspök, egyháztanító, a legnagyobb latin 
egyházatya

6.) Heller Ágnes (1929–2019) Széchenyi-díjas 
marxista filozófus, esztéta, egyetemi tanár, a Ma-
gyar Tudományos Akadémia rendes tagja.

11.) Platón (Kr. e. 427–347) ókori görög filozófus, 
iskolaalapító

Aquinói Szent Tamás (1224-25?–1274) olasz 
teológus, skolasztikus filozófus, Domonkos-rendi 
szerzetes

Arisztotelész (Kr. e 384–322) görög tudós és 
filozófus

Rousseau, Jean-Jacques (1712–1778) svájci fran-
cia felvilágosodás kori filozófus, író és zeneszerző

12.) Marx, Karl (1818–1883) német filozófus, köz-
gazdász, szociológus, a kommunista munkásmoz-
galom teoretikusa és a marxizmus névadója

5 A név- és tárgymutatót Székely Ádám szerkesztette
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15.) Izaias (Kr. e. 7. század) júdeai nagypróféta

Engels, Friedrich (1820–1895) kereskedő, társada-
lomtudós, filozófus, politikai teoretikus, a Kommunis-
ta kiáltvány társszerzője

Lenin, Vlagyimir Iljics, sz. V. I. Uljanov, (1870–
1924) orosz nemzetiségű szovjet bolsevik diktátor, 
a Szovjetunió első vezetője, marxista gondolkodó, 
a leninizmus alapítója

16.) Lukács György, Löwinger György Bernát 
(1885–1971) marxista filozófus, esztéta, egyetemi 
tanár, politikus

19.) II. János Pál, Karol Józef Wojtyła (1920–2005) 
1964-ben Krakkó érseke, 1967-ben bíboros. 1978. 
október 16-án választották pápává. Ő volt az első 
szláv, 455 év óta az első nem olasz pápa

28.) Heidegger, Martin (1889–1976) német 
idealista filozófus, az egzisztencializmus egyik 
megalapítója

41.) Szent István király, Vajk (975–1038) az első 
keresztény magyar király 1001–1038 

42.) Nagy Károly (742–814) frank király, római 
császár, a nyugati császárság helyreállítója

Voltaire, François-Marie Arouet (1694–1778) 
francia felvilágosodás kori író, költő és filozófus
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49.) Mátyás király, Corvin Mátyás (1443–1490) 
Magyarországon 1458 és 1490 között uralko-
dott. 1469-től cseh (ellen-) király, 1486-tól Ausztria 
hercege

Széchenyi István gr. (1791–1860) politikus, író, po-
lihisztor, közgazdász, a Batthyány-kormány közle-
kedési minisztere, akit Kossuth Lajos a „legnagyobb 
magyarnak” nevezett

Pázmány Péter (1570–1637) esztergomi érsek, bí-
boros, a magyarországi katolikus megújulás vezető 
alakja, író

Arany János (1817–1882) költő, tanár, a Kisfaludy 
Társaság igazgatója, a Magyar Tudományos Aka-
démia tagja és főtitkára

Bartók Béla (1881–1945) zeneszerző, zongoramű-
vész, népzenekutató

55.) Barankovics István (1906–1974) jogász, szer-
kesztő, kereszténydemokrata politikus, a Demokra-
ta Néppárt főtitkára, 1949-ben emigrált

Sík Sándor (1889–1963) piarista tartományfőnök, 
pap-költő, egyetemi tanár

74.) Koppány (962 k.–997) Géza fejedelem roko-
nának, Tar Zerind fia. Géza halála után magának 
követelte a hatalmat, Géza családja azonban Vajk-
nak. A mindent eldöntő véres sólyi csatában István 
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győzött és megszilárdította az új keresztény magyar 
államot. A krónikák szerint testét felnégyelték és ki-
tűzték Győrben, Veszprémben, Esztergomban és 
Gyulafehérváron

Orseolo Péter (1011–1046?, 1059?) Szent István 
király kijelölt utóda, magyar király 1038–1041 és 
1044–1046 között.

Escriva, Josemaria (1902–1975) teológus, tisztelet-
beli pápai prelátus az Opus Dei (1928) és a Szent 
Kereszt Papi Társaság (Societas Sacerdotalis Sanc-
tae Crucis – 1943) megalapítója. 1992-ben bol-
doggá, 2002-ben szentté avatták

86.) Szókratész (Kr. e. 470–399) ókori görög filo-
zófus az attikai korszakból

Seneca, Lucius Annaeus (Kr. e. 4–Kr. u. 65) római 
sztoikus filozófus, drámaíró és államférfi

Kant, Immanuel (1724–1804) német idealista filo-
zófus, egyetemi tanár, a transzcendentális idealiz-
mus megteremtője

94.) Mindszenty József, Pehm József (1892–1975) 
hercegprímás érsek, bíboros, a Magyar Katolikus 
Egyház XX. századi történetének egyik legnagyobb 
alakja. 1945-től esztergomi érsek, 1948-ban letar-
tóztatták, 1956-tól a budapesti amerikai nagykö-
vetségen tartózkodott. 1971-ben külföldre távozott. 
Boldoggá avatása folyamatban van
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95.) Szent László (1040 k.–1095) Árpád-házi ma-
gyar király 1077–95 

99.) Clinton, Bill William Jefferson Blythe (1946) 
az Egyesült Államok 42. elnöke 1993–2001 között
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Book (HU-EN) Semjén Földön és égen.indb   91 2021. 03. 12.   AM 10:40



Book (HU-EN) Semjén Földön és égen.indb   92 2021. 03. 12.   AM 10:40

TÁRGYMUTATÓ 93

TÁRGYMUTATÓ
6.) apriori lat eleve, előzetesen

12.) individualitás, liberális individualizmus (a lat. 
individuum, ‚egyén, egyed’ szóból): szociálfilozó-
fiai irányzat, amely a társadalmat az egyed felől 
közelíti meg

perszonalitás, perszonalizmus a személyt közép-
pontba állító filozófiai és teológiai irányzat 

kollektivizmus társadalomelméleti irányzat, amely 
az egyedi-személyes szempontok rovására az 
emberi élet közösségi-társadalmi összetevőjét 
hangsúlyozza

szubszidiaritás kölcsönös kisegítés elve. A keresz-
ténydemokrácia egyik alapelve, mely szerint amit 
egy adott szervezeti szint meg tud oldani, abban 
magasabb szint nem jogosult dönteni

15.) Abszolútum metafizikai fogalom, az elnevezés 
az abszolút szóból származik: föltétlen, semmitől 
sem függő, korlátlan; a relatív ellentéte

26.) deviancia a közösség vagy a társadalom nagy 
része által elfogadott normák megsértése, a társa-
dalmi normáktól eltérő, szabály nélküli 

pervertált lat elzüllesztett, lerontott, beteges
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47.) kalifátus iszlám vallási és politikai vezető által 
irányított terület

saría az iszlám erkölcsi, morális vezérelve, az isz-
lám teológiai rendszerében az Isten (az iszlám el-
nevezés szerint Allah) által meghatározott, helyes 
viselkedés, szubsztanciális jog. Legfőbb célja a kö-
zösség szabályozása

54.) KDNP Kereszténydemokrata Néppárt régeb-
bi nevén Demokrata Néppárt (DNP) (1944–1949 
között) jogutódja. 1989-ben Kereszténydemokrata 
Néppárt néven alakult újjá. Tagja az Európai Nép-
pártnak. 2010 óta a KDNP parlamenti frakciószö-
vetségben a kormánykoalíció tagja

SZDSZ Szabad Demokraták Szövetsége 1988 no-
vemberében alakult liberális párt. 1990 és 2010 kö-
zött parlamenti párt volt, három cikluson keresztül 
az MSZP koalíciós partnere. 2014 szeptemberében 
szűnt meg hivatalosan

Fidesz Fiatal Demokraták Szövetsége néven 1988. 
március 30-án alakult. 1995-ben felvette a Fidesz 
– Magyar Polgári Párt nevet, 1998-ban kormányra 
került, 2003-ban szövetséggé alakult és nevét Fi-
desz – Magyar Polgári Szövetségre változtatta. A 
2010-es, a 2014-es és a 2018-as országgyűlési 
választáson a Fidesz–KDNP pártszövetség kéthar-
mados többséget szerzett
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55.) Demokrata Néppárt (DNP) 1944 őszén ala-
kult, 1945 tavaszán bejegyzett, majd 1949-ben 
betiltott, a kereszténydemokrácia, a keresztényszo-
cializmus világnézetét és a parlamentáris demok-
rácia értékeit magáénak valló párt, a mai KDNP 
elődszervezete

64.) Szent Korona a magyar államot és annak jog-
folytonosságát megtestesítő felségjelvény. A Szent 
Korona Tan szerint a Magyarország fölötti főha-
talom egyetlen jogos földi birtokosa, jogi személy, 
minden magyar jog forrása. Európában az egyik 
legrégebben használt és mai napig épségben meg-
maradt beavató korona

75.) 1848 Az 1848–49-es forradalom és szabad-
ságharc Magyarország újkori történetének egyik 
meghatározó eseménye, a nemzeti identitás egyik 
alapköve. Társadalmi reformjaival a polgári átala-
kulás megindítója, Bécs elleni önvédelmi harcával a 
nemzettudat meghatározó részévé vált

1956 Az 1956-os forradalom és szabadságharc 
Magyarország népének a sztálinista terror elleni 
forradalma és a szovjet megszállás ellen folytatott 
szabadságharca, amely a 20. századi magyar tör-
ténelem egyik legmeghatározóbb eseménye volt. A 
budapesti diákoknak az egyetemekről kiinduló bé-
kés tüntetésével kezdődött 1956. október 23-án, és 
a fegyveres felkelők ellenállásának felmorzsolásá-
val fejeződött be november 11-én
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79.) szinkretista gnoszticizmus A különféle gnosz-
tikus rendszerekre általában jellemző a szinkre-
tizmus, azaz tanrendszerüket különféle szellemi 
hagyományokból szőtték: a görög, főként plátóni 
filozófia elemei mellett zsidó és keresztény hatások 
jellemzik

82.) sui generis lat egyedi, sajátos, különleges; 
olyan önálló valóság, ami nem vezethető vissza 
másra

83.) Pázmány Péter Katolikus Egyetem – államilag 
elismert egyházi egyetem. Jog- és Államtudományi, 
Információs Technológiai, valamint Hittudományi 
Kara Budapesten, bölcsészkara Piliscsabán talál-
ható. Hittudományi Kara a Pázmány Péter bíboros 
által 1635-ben Nagyszombatban alapított egye-
tem Hittudományi Karának, majd 1950-től a Római 
Katolikus Hittudományi Akadémiának jogutódja. Az 
egyetem 1999-ben szentszéki alapításúvá vált (vö. 
Ex corde Ecclesiae) 

Piarista Gimnázium 1717-ben alapított, a XIX. szá-
zad elején öt- majd hatosztályosra bővült gimná-
zium. 1883-tól állami tanterv szerint működő nyolc-
osztályos főgimnáziumként működött. 1948-ban 
államosították. 1950-től az állam és az egyház 
megállapodása alapján újra rendi kezelésbe ke-
rült, és négyosztályos gimnáziumként működhetett. 
1953 őszétől a Váci utcai épületet elvették, a Pia-
rista Gimnáziumot a Mikszáth Kálmán térre költöz-
tették. 1989 után megszűnt a létszámkorlátozás, az 
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iskola 6 osztályos gimnáziummá alakult. 2011-re az 
iskolát és a rendházat is sikerült visszaköltöztetni az 
eredeti, Váci utcai épületbe

Bethesda Református Gyerekkórház A közép-eu-
rópai régióban az egyedüli egyházi fenntartású 
gyermekkórház. 1866. január 1-jén nyitotta meg a 
Németajkú Református Leányegyházközség. A Rá-
kosi-korszakban államosították, a rendszerváltás 
óta újra a Református Egyházé

90.) distinkció lat megkülönböztetés, elkülönítés

diszkrimináció lat szétválasztás, hátrányos 
meg különböztetés

92.) relevancia lat fontosság, jelentékenység

98.) Hittudományi Akadémia a Pázmány Péter által 
1635-ben Nagyszombatban alapított egyetem hit-
tudományi karának jogutódja
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CURRICULUM VITAE6

1962. augusztus 8-án született Budapesten. Felesé-
ge, Menus Erzsébet Gabriella a Liszt Ferenc Zene-
művészeti Egyetemen végzett, a Szent Angéla Ál-
talános Iskola és Gimnázium ének- és zenetanára, 
emellett karvezető, egyházzenész. Gyermekeik, 
Emese Borbála (1991) jogász, Botond Benedek 
(1994) közgazdász, Álmos Ágoston (1996) építész-
mérnök egyetemi hallgató.

1981-ben érettségizett a Szilágyi Erzsébet 
Gimnáziumban. A rendszerváltozást megelőző 
években a Pázmány Péter Római Katolikus Hittudo-
mányi Akadémia civil hallgatója, 1991-ben teoló-
gusként doktorált. Ezzel párhuzamosan az Eötvös 
Loránd Tudományegyetem Bölcsészettudományi 
Karának hallgatója, 1992-ben szociológusi diplo-
mát szerzett. A Pázmány Péter Katolikus Egyetemen 
1996-ban címzetes egyetemi docensi kinevezést 
kapott. Vallásszociológiai tárgyú disszertációjá-
val 1997-ben PhD tudományos fokozatot szerzett. 
2011-től címzetes professzor az Óbudai Egyete-
men. A Nyugat-magyarországi Egyetem Erdőmér-
nöki Karán MA szintű vadgazdálkodási diplomát is 
szerzett 2014-ben.

6 Országgyűlési Almanach alapján, a Magyar Ország-
gyűlés kiadása, Budapest, 2017.
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A Márton Áron Kiadó 2000-ben Igenis, szól-
nunk kell! címmel, a Szent István Társulat pedig 
2003-ban Egyházpolitika. Egyház és politika cím-
mel önálló könyvét jelentette meg. 2007-ben a Ba-
rankovics Alapítvány kiadásában látott napvilágot 
Ius Resistendi, 2008-ban az Egyenes úton, 2011-
ben pedig a Megharcolunk minden magyarért!, 
2013-ban Két pogány közt, 2017-ben az Egymillió 
című könyve. 2018-ban Megsejteni a Sejthetetlent 
címmel verseskötete jelent meg.

Teológiaprofesszorai ösztönzésének nagy ré-
sze volt abban, hogy közéleti pályára lépett, gon-
dolkodására jelentős mértékben a pápai szociális 
enciklikák hatottak. 1989 tavaszán alapítója a Ke-
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időszakban szerveztek egyházi nemzetközi csúcs-
találkozót Magyarországon, rendezték a korábbi 
vitákat az Apostoli Szentszékkel, visszaállították a 
hitoktatás állami finanszírozását, megállapodást kö-
töttek a történelmi egyházakkal, biztosították a köz-
feladatokat ellátó egyházi intézmények államiakkal 
egyenlő finanszírozását és a szocializmus idején 
államosított egyházi ingatlanok visszaadását. Sze-
repe volt abban, hogy a Bizánci Szent Szinódus I. 
István királyt az ortodox kereszténység számára is 
szentnek ismerte el, amit a magyar egyházpolitika 
legnagyobb sikerének tart, hiszen az 1054-es egy-
házszakadás után István király az egyetlen közös 
szentje a keleti és a nyugati kereszténységnek. 

2002-ben visszatért a törvényhozásba. 
2006-ban a kalocsai választókerület egyéni man-
dátumáért szállt harcba. Az ezeréves katolikus ér-
seki központban nem forgott veszélyben győzelme. 
Emellett a Fidesz és a KDNP által közösen állított 
országos lista negyedik helyén szerepelt. Májustól 
a Fidesz- és a KDNP-frakciót egybefogó Magyar 
Szolidaritás Frakciószövetség társelnökeként a tör-
vényhozási időszak végéig a kereszténydemokrata 
képviselőcsoport vezetője. Pártelnök-frakcióveze-
tőként főleg a napirend előtti politikai viták egyik 
főszereplője lett. „Frontpolitikusi” szerepéből kö-
vetkezően gyakran érik politikai támadások, ame-
lyek „inkább szórakoztatják”. Meg tudja különböz-
tetni magában Semjén Zsoltot, és azt, ami ebből a 
„politikai termék”, amely persze értékrendileg ösz-
szefügg, de érzelmileg nem azonos – nyilatkozta 
2014-ben.
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Számos szakmai és karitatív jellegű szervezet 
munkájában vesz részt. Egyházi munkáját a Ma-
gyar Katolikus Püspöki Kar 1994-ben Pro Ecclesia 
Hungariae kitüntetéssel jutalmazta. 1997-ben Páz-
mány Péter-emlékérmet kapott a katolikus egyetem 
tanácsától. 1998 decemberében II. János Pál pápa 
a Nagy Szent Gergely-rend lovagparancsnoki 
keresztjével, 2002-ben pedig a Szent Szilveszter-
rend nagykeresztjével tüntette ki. 1998-ban lett a 
Szuverén Máltai Lovagrend nagykeresztes lovagja. 
Számára lelkileg fontos, hogy 2015-től a Karmeli-
ta Rendben (OCD) konfráter. 2000-ben Konstan-
tinápoly egyetemes pátriárkája, I. Bartholomaiosz 
is kitüntette, tőle kapta az ortodoxia egyik legma-
gasabb elismerését, a Pammakarisztoszi Legszen-
tebb Istenszülő Szent Keresztjét, valamint 2013-ban 
a Szent János Evangélista a Teológus elnevezésű 
érdemrendet, valamint 2017-ben az Elsőként El-
hívott Szent és Dicsőséges Szent András Apostol 
keresztjét.

Pro Caritate-díjas. 2011. június 29-én az ame-
rikai Ronald Reagan Elnöki Alapítványtól átvehette 
a Nemzetközi Szabadság Díjat. 

2010 áprilisában már az első választási for-
dulóban nagy fölénnyel, jórészt új ellenfelekkel 
szemben, a voksok 58 százalékával megvédte 
kalocsai egyéni mandátumát. A konzervatív párt-
szövetség Bács-Kiskun megyei listavezetésén túl 
az országos lista előkelő ötödik helyén indították. 
Május 29-én, a második Orbán-kormány megala-
kulásakor miniszterelnök-helyettesként a kormány-
fő első, egyben általános helyettese lett. Emellett 
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a nemzetpolitikáért és egyházdiplomáciáért fe-
lelős tárca nélküli miniszteri megbízatással vég-
zi kormányzati munkáját. Kezdeményezője – és 
vezérszónoka – volt az állampolgárságról szóló 
törvény május 26-án nagy többséggel elfogadott 
módosításának, mely lehetővé tette a határon túl 
élő magyarok számára a kettős állampolgárság 
megadását. Szerepe volt Magyarország Alaptör-
vényének kidolgozásában. 

2014. április 6-án a kormányzópártok kö-
zös országos listájának második helyéről kapott 
újabb mandátumot. A júniusi kormányalakuláskor 
megőrizte mindkét – általános miniszterelnök-he-
lyettesi és nemzetpolitikáért felelős tárca nélküli 
miniszteri – posztját. Nyolcéves kormányzati te-
vékenysége során egyik kezdeményezője nagy-
péntek munkaszüneti nappá nyilvánításának. Ter-
mészetes büszkeséggel tekint a nemzetegyesítés 
kialakuló politikai rendszerére. 2017. november 
10-én a Magyar Állandó Értekezleten jelentet-
te be, hogy letette az esküt az egymilliomodik új 
magyar állampolgár.

2018. április 8-án a Fidesz–Keresztényde-
mokrata Néppárt – harmadszorra is – kétharmados 
többséggel nyerte meg a parlamenti választásokat, 
az országos lista második helyéről szerzett  újabb 
mandátumot. Orbán Viktor negyedik kormányában 
ismét általános miniszterelnök-helyettes, nemzetpo-
litikai, nemzetiségpolitikai, egyházpolitikai, egyház-
diplomáciai miniszter.
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ZSOLT SEMJÉN
On Earth  
and in Heaven1

(Translated by Michael Mansell)

1 In the spirit of summa et essentia, the editor of this vol-
ume has compiled it in the form of a breviary, but it is al-
so useful to read the individual sections in their original 
context (e.g. Point 96); this is possible by making use of 
the notes, index of names and glossary at the end.
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FOREWORD
For me, the heart of this marvellous spiritual com-
pilation became clear from a seemingly unrelated 
conversation. In the midst of it, seeing the essential 
message of these writings, I suddenly realised that 
the prophetic mission of a Christian politician can 
be understood.

Please read Point 6 carefully. This is the only 
passage in the entire volume which mentions a per-
son who is alive today.

The author was attacked for uttering the word 
“sin” in Parliament. He pays his attacker the com-
pliment of calling her a philosopher. According to 
this philosopher, sin is a Christian concept: it can be 
used in church, but not in a parliament.

Has she not heard of Hitler or Stalin? Can de-
scribing their deeds as “sins” really only take place 
in church?

It is another matter that the philosopher is a 
thinker, and therefore knows that sin stands in rela-
tion to God. God is the ultimate source of all moral 
order. But God is present not only in church, but “on 
earth and in heaven”. If one wants a God-neutral 
parliament, where the word “sin” cannot be uttered, 
then one also wants God-neutral public life. The fact 
that a parliament is not dominated by any one reli-
gion does not mean that it should be dominated by 
the religion of God-neutrality.
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God-neutrality is indeed a religion, and today 
this religion alone seeks to muzzle Christians, to 
prevent them from saying the word which is synony-
mous with the tragedy of man: sin.

Why does this God-neutral religion spill over 
into the dictatorship of relativism? This is because it 
does not believe in redemption and does not recog-
nise God’s love and the mercy springing from this 
love – which has been inferred by all religions, but 
which has only been made wholly manifest in Jesus 
Christ. This philosopher has not taken account of the 
other word related to sin: forgiveness. There is also, 
of course, a third, related concept: redemption. This 
is the rejection of sin, God’s forgiveness, and turning 
towards one’s fellow man.

Following the example of Saint Augustine, in 
Point 96 of this volume the author contemplates the 
mystery of God’s trinity. This enables us to under-
stand why the fact that God is the embodiment of 
love and mercy became manifest in Jesus Christ.

How would God in one person be able to love? 
It would not be love if He projected love “outward” 
towards the creation that is man, without knowing 
love in His inner divine life. Consider the following: 
not only does Saint John write that “love is from God” 
(1 John 4: 7), but also that “God is love” (1 John 4:16).

One of the central concepts of Scripture is the 
human individual. This concept is almost a “by-prod-
uct” of the Christological disputes; but without it there 
is no Europe! There is no so-called “Enlightenment”!

If God created man in His image, as a person, 
then this means that He is also a person: someone, 
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and not something. “I” does not exist without “you”. 
The whole of human life is fulfilled in the revelation 
of the Holy Trinity. But this revelation can either be 
accepted – and we have been made aware of 
everything – or it can be rejected. But it cannot be 
said that it does not respond to man’s deepest and 
only question, to suffering and to the desire for love.

If somebody – a Christian – doubts that this 
politician is engaged in philosophy and theology, 
they should read this entire work again. What polit-
ical system has no philosophical basis? The driving 
force behind the twentieth century’s major political 
systems was simply a philosophy which was falla-
cious and anti-human.

In Point 6 we can see that the adversarial phi-
losopher is herself captive to a philosophy which is 
utterly fallacious and proven to have failed.

In order to clearly see the cause of the phi-
losopher’s indignation, we must examine the phi-
losophical background. We find this in a work by 
Pope Benedict XVI, Truth and Tolerance2, in which 
he summarises arguments put forward by Jan Ass-
mann3. The latter makes three assertions:

– Moses introduced (or, as we would say, God 
revealed through him) the concept of “truth” 
to the realm of religion. In Assmann’s view, 

2 Glaube – Wahrheit – Toleranz: Das Christentum und 
die Weltreligionen

3 Jan Assmann, “Moses the Egyptian: The Memory of 
Egypt in Western Monotheism” (Moses der Agypter, 
Benberg 1998, pp. 160–172)
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truth was not originally a religious category, 
but from this point on all other religions were 
classed as idol worship.
– His second assertion is that ancient gods 
(and religions) were interchangeable (due to 
freedom of population movement, a lack of 
borders, the mixing of cultures), and so people 
lived in peace.
– Thirdly, Assmann (correctly) asserts that the 
question of truth is related to the notion of what 
is good, and therefore alongside the concept 
of truth there also appeared the concept of sin. 
He claims that ancient religions found no place 
for the latter, and so ancient pagans experi-
enced a high level of spiritual peace.

Pope Benedict XVI exposes the fraudulence of these 
claims, and describes the extent to which – as early 
as the late twentieth century (and earlier) – certain 
philosophers had already begun a huge programme 
of “sensitisation” in support of the globalist world-
view and the attainment of its global dominance.

Finally Assmann proposes erasing the conse-
quences of Easter and the Exodus from Egypt, lead-
ing to the global emergence of a brave new world. 
The Pope, on the other hand, states that the concept 
of truth had already been introduced by Greek phi-
losophers to extend to every area of life – and thus 
also to religion.

Nor is it true that there was peace in the world 
of interchangeable, intermingling pagan religions. 
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Indeed, there was only war: a war of the gods, in 
which people were helpless victims.

The biggest lie, however, is that ancient reli-
gions did not recognise the concept of sin; in fact 
they knew it well enough to continually make sac-
rificial offerings to their gods. Their concept of sin 
not only applied to religion, but was a fundamental 
precept embracing the entirety of human existence.

It is very useful to review the intellectual back-
ground and motivations of protests by today’s 
globalist philosophers seeking to purge politics of 
Christian statements made by Christians.

The Hungarian Conference of Catholic Bishops 
presented the Pro Ecclesia Hungariae award to the 
author of this volume, and Pope John Paul II awarded 
him the Order of Saint Gregory the Great and the 
Grand Cross of the Order of Pope Saint Sylvester. 
On this basis I would suggest to seminaries, Catho-
lic universities and colleges that this volume form an 
integral part of their educational programmes. I re-
commend it to all Christians: a thorough reading of 
it is equivalent to a university semester. I recommend 
it to the philosopher named in Point 6 and to every 
thinking person, and also to every compatriot of mine 
who rejects Christianity: they also have the right to 
know what it is that the Catholic Church teaches. 
One does not have to guess this teaching, nor seek it 
from discredited Christians who use politically correct 
rhetoric; because the latter do not offer the Church’s 
inner truth to those outside the Church, but pander to 
them by serving up a sort of dubious hybrid.
 Fr. Balázs Barsi, OFM
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globalist philosophers seeking to purge politics of 
Christian statements made by Christians.

The Hungarian Conference of Catholic Bishops 
presented the Pro Ecclesia Hungariae award to the 
author of this volume, and Pope John Paul II awarded 
him the Order of Saint Gregory the Great and the 
Grand Cross of the Order of Pope Saint Sylvester. 
On this basis I would suggest to seminaries, Catho-
lic universities and colleges that this volume form an 
integral part of their educational programmes. I re-
commend it to all Christians: a thorough reading of 
it is equivalent to a university semester. I recommend 
it to the philosopher named in Point 6 and to every 
thinking person, and also to every compatriot of mine 
who rejects Christianity: they also have the right to 
know what it is that the Catholic Church teaches. 
One does not have to guess this teaching, nor seek it 
from discredited Christians who use politically correct 
rhetoric; because the latter do not offer the Church’s 
inner truth to those outside the Church, but pander to 
them by serving up a sort of dubious hybrid.
 Fr. Balázs Barsi, OFM
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“This is how a Christian must live: 
continually striving for what they find 
impossible – with nothing to rely on, except 
Jesus. 
Faith based on a life spent in peace and 
security is simply a parody.”

 Ruth Burrows, OCD
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1. As part of the Lord’s Prayer we Christians say 
Adveniat Regnum Tuum: “Thy kingdom come”. But 
what does this really mean? In a theological sense 
it refers to the realisation of God’s universal rule. In 
an existential sense it refers to the realisation of the 
Kingdom of Christ in our hearts. And, in a political 
sense, it also means that it is simply not Christian to 
think of oneself as Catholic or Protestant at home 
with one’s family and in church on a Sunday, and 
at the same time to ignore what is happening to the 
world, in one’s country or one’s town or city. This is 
because the mission we received at our baptism was 
to move the world – at least our little part of it – in 
the direction of the Gospels.

2. Every political programme and political action 
is defined by the image of humanity which forms its 
background – whether or not that image is explicit-
ly formulated and openly expressed. If its notion of 
humanity is one-sided, then its political practice will 
also be distorted. This is because anthropological 
errors inevitably lead to the inhumanity of societies 
which are based on them.

3. The defining characteristic of our conception 
is modern, because in essence it consciously and 
continuously returns to eternal values. However an-
cient something is, if it is rooted in eternal truth it will 
always be young. For example, if we dip into the 
books written by the encyclopaedists of the Enlight-
enment, we realise that they are unreadable ephem-
era which in our day and age are meaningless, and 
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are at most only interesting as historical curiosities. 
Then if we read something from Saint Augustine, we 
feel that it is alive, fresh, and speaking to us in the 
here and now. Augustine is alive, while the work of 
the encyclopaedists is fodder for moths in dusty lib-
raries. This is because Augustine is bound to Eternity, 
but encyclopaedists are bound to a transient ideo-
logy of a past age. Well, that is why we are modern 
and they are obsolete.

4. The very reason I can understand other religions 
is my own Catholic identity. Anyone who sees this 
as a problem must also say that, for example, men’s 
interests can only be represented by men – which is 
obviously absurd.

5. In Christian circles there is a widespread per-
ception that politics, the political way of life and the 
vocation of politics are slippery surfaces, which de-
cent Christians would do well to avoid altogether. 
If decent Christians avoid politics and the political 
vocation, however, the whole area will be left to the 
hyenas. This has very sad consequences for our val-
ues and interests, and for society as a whole.

Christian politics and Christian politicians must 
simultaneously achieve two goals: honesty and ef-
fectiveness. Honesty, because one is not only re-
sponsible for oneself, but also for one’s party, and 
even for evangelisation. (I am not thinking of media 
smears, because in a sense being the target of such 
smears is precisely a sign of one’s political honesty, 
as if there are no such attacks one is either not really 
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representing Christian values or not doing so effec-
tively enough to be worth smearing.)

The other goal is to be effective. Politics is just 
as much a skilled profession as that of a mathemat-
ics teacher, a pianist, or an engineer. If one lacks 
skill, if one does not have a God-given talent for 
this calling, one cannot effectively represent these 
values and one cannot achieve satisfactory results. 
For example, the Franciscan order is full of humble 
people. It does not follow from this that all the dear 
good Franciscan fathers should be Members of Par-
liament, state secretaries or ministers. So on the one 
hand one must be upright and pious, while on the 
other hand one must be effective, so the political vo-
cation must be pursued with professionalism.

6. As a Christian I have the right to declare my 
Christian values in political life. It is characteristic 
and instructive that this is why I was attacked by 
the philosopher Ágnes Heller. She said nothing less 
than that I could express myself in Christian terms in 
church, but not in Parliament; for example, I could 
not say the word “sin” in the Hungarian parliament. 
First of all, it is extraordinary that Heller – who a 
priori denies the existence of sin – recognises only 
one sin: that of a Christian politician calling sin by 
its name. Secondly, Ágnes Heller’s standpoint is in-
tolerant to say the least, as it questions my right as 
a Christian to think about the affairs of the world 
on the basis of my Christian values, and to pursue 
politics for the realisation of these values. I do not 
question Ágnes Heller’s right to use whatever liberal 
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or Marxist terminology she chooses, but I cannot al-
low the questioning of my right to represent Christian 
values and to use Christian words in the country of 
Saint Stephen.

7. There is a kind of spiritual and moral crisis – not 
only in our country, but across our entire civilisation. 
The basic reason for this is not simply that people 
commit sins: the real problem is that they deny the 
sinful quality of sin itself. The real problem is the at-
tempt to establish sin as being a virtue, and wrong 
as being good; in many cases the possibility of es-
cape from sin is thus rendered unrealistic.

For if I know what is good and what is bad, 
what is sin and what is virtue, then there is a foot-
hold which can support the fallen person. But if the 
existence of sin is called into doubt – or even denied 
– then the fallen person is unaware of their fall. And 
since they have no foothold, standing is an unrealis-
tic prospect: the need to stand does not even enter 
their mind.

8. In a political, sociological and – dare I say it 
– moral sense, society can hardly be expected to 
obey laws that are conspicuously and brazenly un-
fair. And if the trust and faith of society in the justness 
of laws is shaken, then the assumption of their ra-
tionality and authority will collapse. At that point the 
greatest ill that can befall a society will surge to the 
surface: lawlessness, chaos and anarchy. Because 
the precondition for an orderly society – and thus 
life which can be deemed as fit for humanity – is 
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the authority and rationality of laws: in other words, 
the justness of laws. How can we realistically expect 
citizens to be law-abiding if they are forced to see 
their relation to the law as hardly being any different 
from that of a victim’s relation to their mugger?

9. Christian philosophy teaches us that peace is 
the fruit of righteousness: it is not simply a lack of 
conflict, but is the fruit of righteousness. This is why 
submission to injustice is not peace. And there-
fore opposition to injustice is the precondition for 
peace.

10. For a political party to claim that it does not 
want power is as absurd as an angling club saying 
that it has been founded not to catch fish. Power is 
not a goal, but a means, with which one may en-
act a positive political programme. Power in itself is 
neither good nor bad. A knife, for example, is good 
if I use it to cut bread for my child, but it is bad if I 
use it to stab my neighbour in the stomach. Likewise, 
power is bad if it is viewed as an end in itself instead 
of a means to an end, because then it will become a 
kind of idol. It is bad if it is used for a bad purpose, 
against that which is good. And it is good if it is used 
well rather than abused. This also means that it is 
wrong for those who receive it to not use power for 
a good purpose.

11. The Christian conception of politics and soci-
ety is not utopian – indeed in essence it rejects uto-
pias. The root of the problem is in Plato, who is the 
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father of every utopia. Stated in somewhat simpli-
fied terms, Plato says that the state – the structured 
human community – was created when people be-
came aware of a way of thinking which holds that 
committing injustice is good. Injustice is not good in a 
moral sense, but in a hedonistic sense: people enjoy 
domineering others. Suffering injustice is bad, and it 
is obviously unpleasant if one is being tyrannised by 
others. According to this theory, people created the 
state to prevent acts of injustice, because they real-
ised that the detriment incurred by suffering injustice 
is greater than the benefit gained by committing in-
justice. Plato thus invented a myth which claims that 
a structured human community came into existence 
by people sitting down, logically comprehending 
something, and constructing the state. Therefore hu-
man society is invented – and in consequence it can 
be reinvented again and again. In contrast, Aristotle 
says that this is a myth, because man has never ex-
isted without some form of community structure, as 
anthropologically it is a given in human nature to be 
able to exist within a social structure.

The utopian model conceived by Plato and Ar-
istotle’s thinking based on the order of Nature have 
run in parallel with each other throughout history. In 
this regard, the thinking of Saint Thomas Aquinas, 
which was based on Aristotle, made clear – also 
in a philosophical sense – Christianity’s commitment 
to natural law. Building on the pessimistic utopian 
tradition, the socialist model claims that man is an 
inherently bad animal, which the socialist state must 
train to become the socialist form of human. The op-
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timistic liberal utopia, which derives from Rousseau, 
claims that man is inherently good, but it is socie-
ty that corrupts him. Therefore if we do away with 
school, education, family, etc., then everyone will be 
beautiful, intelligent and good – because they are 
inherently virtuous.

Christianity is immune to utopias. This is be-
cause we know two things, derived from revela-
tion and from anthropology. One is that we have 
been created in God’s image. Therefore whatever 
wrong and unfairness there is in social structures, 
there will also always be a tendency for goodness. 
The Marxist utopia does not work and is anti-hu-
man because it cannot acknowledge that there is 
always some good in man. The problem with the 
optimistic utopia of liberals is that it knows nothing 
of original sin, which is the subject of Christian rev-
elation and which is witnessed throughout human 
history. And since the nature of man is that of a 
fallen being, he has become prone to evil. So it 
is utopian to think that in himself man is beautiful, 
intelligent and good. This is why upbringing is ne-
cessary, and this is why we need schools and good 
social structures. Christian realism knows that man 
is made in the image of God, and it knows that man 
is good; but it also knows about original sin, and 
that man has become prone to evil. This balanced 
thinking is the feature of Christian philosophy on 
which the Church’s social teaching rests. This phi-
losophy allows for the unfolding of the whole per-
son, including that part which forms its essence: 
transcendental openness.
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12. Christian teaching is embedded within the 
Church’s social teaching, which in the Catholic 
Church is contained in papal encyclicals on social 
issues, and in the Protestant Church in social ethics. 
Of course this is not the same as any political par-
ty or any political programme. However, the am-
bit within which Christians living in the world can 
search for the answers to society’s challenges can 
be precisely drawn: that ambit is the social teaching 
of the Church. There are some basic assumptions 
which must be accepted by a party or a politician 
for them to be able to call themselves Christian. The 
Church’s social teaching and party politics are not 
identical, but neither are they independent of each 
other; Christian politics is what it is because the 
benchmark it accepts is the social teaching of the 
Church.

Let us consider an example to grasp the dif-
ference in meaning between the Christian, socialist 
and liberal models. As Christians we can say that 
you, my liberal friend, are right when you empha-
sise human dignity. However, we emphasise this 
even more when we say that human dignity does 
not come from a parliamentary or a UN General 
Assembly decision, but that we are created in God’s 
image. Therefore, all of us – rich or poor, young or 
old, healthy or sick – are of eternal worth, because 
we are created in God’s image. Human rights are 
not granted by parliaments or international organi-
sations, but they are given by the order of crea-
tion, which is recognised and acknowledged by a 
parliament or a declaration of human rights. The 
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Christian conception, however, is critical of liberals, 
because the latter interpret human dignity as if the 
individual were detached from the community; this 
philosophy sees humanity deformed into sheer indi-
viduality, which involves the complete disfigurement 
of human personality, because it divorces it from a 
communal context. Opposing the individualism of 
liberals, Christians assert the notion of personalism, 
which always refers back to the communal dimen-
sion of being human. 

On the other side we find a similarly exag-
gerated and one-sided approach. Looking at the 
socialist model – and here I would emphasise that 
I am thinking of the classical socialists like Marx 
and the classical Left – we can say that you, my 
socialist friend, are right when you emphasise 
the communal nature of humans. Indeed in this 
we claim more than socialists do; because there 
is overwhelmingly more solidarity in seeing Christ 
in our fellow human beings than in thinking that 
a government’s social programmes will solve the 
problems of human existence. The Christian con-
ception is also critical of socialism, because so-
cialism – at least in its classical form – overstates 
the communal aspect of human life to the extent 
that the individual becomes nothing more than 
an insignificant cog in its machinery: the individ-
ual person loses their importance. Let us consider 
Marxist class ideology, in which a person is not an 
individual, but a member of his or her class. The 
National Socialist version of this idea is that peo-
ple are dissolved into their race, thus losing their 
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individuality. Therefore the Christian conception is 
always critical of socialist ideology, because the 
latter slides into collectivism, denying the impor-
tance of the individual.

In the history of philosophy the problem has 
always been that liberal individualism and socialist 
collectivism are clearly disfigurements of the human 
individual, and are one-sided. The question is the 
following: how can we reconcile the two principles 
of the individual and the community? The answer 
is provided in the social teaching of Saint Thomas 
Aquinas, who introduces the notion of subsidiarity, 
or mutual assistance. Derived from natural order, 
this states that nothing that can be done by a small 
community may be arrogated by a larger commu-
nity. Problems must be solved in the context within 
which they are to be found, according to the order 
of nature; but if it is impossible to solve a problem 
at the level on which it arose, then it must be solved 
at the next level up, in such a way that in the fu-
ture those at the lower level will be able to help 
themselves. This idea rejects the liberal notion that 
everybody must solve their own problems, and that 
if they cannot, they only have themselves to blame. 
At the same time it also rejects the infantile social-
ist notion which seeks to organise people’s lives 
by letting them vegetate while claiming state wel-
fare benefits. Therefore the three teachings of the 
Church within which Christian politics is viable are 
the individual, solidarity and subsidiarity. Anyone 
who does not accept these three notions cannot be 
a Christian politician. 
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13. When Jesus says that not the smallest letter or 
the smallest part of a letter will pass from the law, it 
follows from political logic that he can be labelled 
a right-wing fundamentalist; but when he identifies 
himself with the poor he can be labelled a leftist 
revolutionary.

This does not mean that Christian democracy is 
positioned between the Right and the Left; it means 
that there is a valid approach within philosophical 
history and political theory which holds that with-
in Christian teaching there is a unity – dating back 
to antiquity – between fundamental traditional and 
social values, which today are classed as either of 
the Right or the Left. The tripartite unity of Liberty, 
Equality and Fraternity – inspired by Christianity – 
was secularised by the Enlightenment, and after the 
French Revolution it was torn apart by one-sided 
extremes. Liberty was distorted to become individu-
alistic liberalism; Equality was deformed to become 
collectivist socialism; and both forgot about Frater-
nity. Only Christian democracy preserved the orig-
inal tripartite unity resting on the original Christian 
foundation.

14. The concepts which gave rise to the fun-
damental values of liberalism and socialism – the 
French Revolution’s demands for Liberty, Equality 
and Fraternity – are at root and in essence Christian 
concepts. It is another matter that they have been 
secularised, and then taken to one-sided extremes. 
These are essentially Christian values with Christian 
roots, so we Christian democrats must accept these 
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ideas as treasured assets and – by giving them their 
rightful place, and restoring the interrelationships of 
the entire notion of the human – we must show them 
to be our own values.

It follows from this that Christian democrat and 
Christian social standpoints – related on the one 
hand to liberal values, and on the other hand to so-
cial democratic values – give Christian democracy 
the special opportunity for links in both directions. 
This is why I would venture to say that in a certain 
way Christian democracy is capable of what I could 
call movement, but without a shift in position: plac-
ing emphasis either on linking to liberal values   or to 
social democratic values without abandoning any, 
and at the same time avoiding internal contradic-
tions. (Meanwhile this internal contradiction clearly 
exists in the link between liberalism and socialism: 
liberals want as much freedom as possible, and so-
cialists want to enforce equality. But, because peo-
ple are not equal, if there is freedom then there will 
be no equality. If one enforces equality, one neces-
sarily limits freedom.)

15. In my opinion the history of communism as the 
atheist religion began with the interpretation of the 
Prophet Isaiah and the Ebed-Yahweh songs. These 
tell of the Lord’s suffering Servant, who through His 
suffering raised up mankind. This is understood by 
Christianity to refer to Christ, and by Judaism to refer 
to Israel. Marx simply secularised it and applied it to 
the proletariat. This is how Heaven and the heavenly 
Jerusalem became communism. The signs of God as 
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an absolute – for example eternity – were bestowed 
on the material world. This is also betrayed by the 
iconography: Marx, Engels and Lenin play the role 
of the Trinity, with one idea existing in three persons; 
Marx’s Das Kapital and The Communist Manifesto 
are the Gospels; the martyrs of the working-class 
movement correspond to the ancient Christian mar-
tyrs; communist marching songs are the counterparts 
of Orthodox church songs; parades on 1 May imi-
tate Easter processions. Why was Lenin’s body pre-
served? Because they wanted this new “relic” to be 
a kind of substitute for the relics of the saints which 
after 1917 were taken from the Russian people and 
publicly defiled.

16. György Lukács considered it to be self-evident 
– but of course he did not say so explicitly – that 
he and those of his stamp were destined for power. 
I could even say that they really believed that they 
had been chosen to make mankind happy – even 
if it so happened that people would die in the pro-
cess. So it was György Lukács’s challenge to create 
some kind of ideology which explained why he and 
his kind were chosen to gain power. The starting 
point came from Marx’s proposition that all con-
sciousness is false apart from the proletarian con-
sciousness, which is not false. This state of affairs, 
however, was not known by the proletariat – and 
furthermore, those who came to this conclusion were 
clearly not proletarian themselves. The Lukács an-
swer to this conundrum was that whoever claimed 
that the entire construct was patently stupid – and 
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even self-contradictory as a system – was simply 
providing proof that they had false consciousness; 
and so they could not be right. And if such a person 
were to persist, then Comrade Lukács himself might 
put a bullet through their head. The essence was 
that there was an elite who were predestined for 
power, who had no false consciousness, and who 
were therefore right; at the same time there was the 
proletariat, who in theory had no false conscious-
ness, but who did not know this. But there was the 
elite who knew it, and therefore they would make 
the proletariat happy, whether the latter wanted it 
or not; and there were those who opposed this, and 
who obviously had false consciousness, and were 
therefore mistaken.

17. The starting point for economics is the utilitar-
ian assumption that people are “rational actors”. In 
an anthropological sense this is an absolute mistake. 
Why is a banker more rational – or, if you like, more 
“utility-maximising” – than a Carmelite friar? After 
all, is there a longer-term and more profitable in-
vestment than eternity? Or why is it more rational 
and useful to invest my money in equities than, for 
example, in my family, by going on holiday with our 
children? Why would it be less rational or useful to 
spend money, time or effort on a child’s education, 
on communal activities, or on intellectual or spiritual 
goods? Value can only be measured within another 
system of coordinates. In this context, I have empha-
sised the importance of the anthropological cycle. 
The economy also has a million such preconditions 
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and aspects, which in a strict sense are not econom-
ic in character: morality, for example.

18. A vicious circle can be plainly seen. Having 
become impossible to conceal, the inadequacy 
and inhumanity of unfettered capitalism once gave 
the utopia of Marxism the illusion of reality; now it 
seems that Marxism’s historically proven inadequa-
cy and inhumanity is doing the same thing for unfet-
tered capitalism. We have suffered “actually exist-
ing socialism” – the burden of which we still struggle 
under today – because those in power at the time 
did not want to hear criticisms highlighting its errors 
or hear of social teaching that was in tune with hu-
man nature and could allow the development of the 
whole individual. Now, under the spell of unfettered 
capitalism, those in power seem to not want to hear 
this criticism. It would be madness to again plunge 
into what could be foreseen as being inadequate 
and inhumane and on which – in agreement with 
the encyclicals – history has delivered it verdict.

19. The current crisis is the crisis of neoliberal eco-
nomic policy, and the harbinger of its historical col-
lapse: the collapse of the “invisible hand” myth; the 
collapse of the ideology that proclaimed that there 
is no need for state involvement in the economy and 
financial affairs, as the economy and the market will 
regulate themselves. In the name of this liberal policy 
they have sabotaged the state, and now they expect 
the state to save the day. After the fall of Marxism, 
Pope John Paul II issued a prophetic warning to the 
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world that the historical collapse of actually existing 
socialism must not be an excuse for the glorification 
of unfettered neoliberal capitalism.

20. There are areas of life – such as the economy 
– in which market conditions must exist, and there 
are other areas in which the prevailing conditions 
are essentially not of the market, but of solidarity 
and state responsibility. Such areas are health care, 
education and culture.

21. This country has been ransacked twice – by 
roughly the same circle, interest group, network, 
or whatever we choose to call it. After World War 
II, they said something about private property be-
ing bad and state property being good; and in the 
name of nationalisation they took people’s land, 
businesses, houses, and the essence of who they 
were. During and after the fall of communism, how-
ever, they said that state property was bad, private 
property was good, and they squandered the re-
maining wealth of the state.

22. The injustice of privatisation – which is in fact 
the plundering of national assets – must be op-
posed, because it is contrary to the interests of the 
nation when private property turns its back on the 
public good: when it does not represent develop-
ment, but the stifling of Hungarian competition and 
monopolisation of the Hungarian market by for-
eigners; when it does not represent the expansion 
of service, but people having to pay not only for a 
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service, but also for high profits for investors. State 
property must not be a target for predators – and 
we must also highlight that in reality it is not “free 
of encumbrances”. This is because it embodies the 
value of the unpaid work of successive generations. 
Let us remember that, under socialism, a large part 
of workers’ wages was withheld, and the state’s 
reasoning for not paying this was that it provided 
free health care, social security and decent pen-
sions. This was guaranteed not only by law, but in 
the constitution. For this reason, the state not only 
owes billions of euros of debt to foreign creditors, 
but also to its own citizens. Natural law dictates that 
obligations towards people struggling to meet their 
everyday living expenses are stronger than those 
towards the profits of investors. Of course one must 
not forget political reality and the fact that econom-
ic room for manoeuvre is limited; but moral order 
must not be sidelined.

23. The neoliberal dogma of the last century has 
led to financial balance being pushed to the fore, 
before all else. Here I would point out that if this 
were a valid position, then the best country in the 
world would be Somalia: it has zero spending and 
zero revenue, so the balance is indisputable. We say 
that it really is important for the government budget 
to be balanced, but this is not the only important 
factor. Economic growth or social policy must not 
be sacrificed on that altar. This is why I say that the 
state must force banks and multinationals to bear a 
proportionate share of the overall burden.
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24. Christian social teaching does not operate in 
terms of the conflict between labour and capital, but 
builds on consensus between labour and capital. 
The task is the humanisation of capital.

25. The goal is for as many people as possible 
to own as much property as possible – but so that 
the property benefits not only themselves, but others 
also. 

26. The entire left-liberal-green league has an ob-
session, a dogmatic obsession, that the development 
of the world is characterised by ever greater sec-
ularisation, the disappearance of nations, and the 
abolition of the family. They see this as development. 
From this point of view, they find it inconceivable that 
a formerly socialist country sees the importance of 
religion, churches and national existence, and sees 
the family – based on the marriage of one man and 
one woman – as important. This is why from their 
point of view, in their perception, what we are doing 
is the opposite of what they think of as progress. We 
think that what they consider to be progress is pure 
deviancy.

27. There is common ground between the two dif-
ferent political approaches of Christian democracy 
and green parties: protection of the environment, or 
nature. But there is also a fundamental difference: 
we believe in the protection of the order of nature in 
its entirety – not only the ecosystem, but in a cultural 
sense, relating to mankind and society as well.
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They – illogically – see nature and its or-
der only in terms of minerals, plants and animals, 
while for humanity and society their ideology be-
comes unnatural, embracing same-sex marriage, 
abortion, euthanasia and pro-drugs propaganda. 
We believe that the order of nature reflects the or-
der of creation, but in its entirety: not only the world 
around man, but also the order of man and society. 
Therefore our political creed is that protection of na-
ture is the protection of creation.

28. Heidegger propounded the idea that no field 
of expertise is able to define itself, its own meth-
odology and the limits of its own domain. Thus the 
essence of what mathematics is cannot be a math-
ematical question, what the methodology of chem-
istry is cannot be a chemical question, and the ex-
tent of biology’s domain cannot be a biological 
question: these are theological, philosophical and 
moral issues. The same is true for social sciences. 
So in this regard the Church has a special role in 
terms of prophecy and teaching. If we are talking 
about cloning, genetic manipulation and the like, 
we can see that it is a catastrophe for mankind if 
a misunderstanding of the legitimate autonomy of 
specialist fields leads to the desire to disregard this 
special mission of the Church. The fact that within a 
particular specialist field it is technically possible to 
do something does not mean that you may do it. Of 
course natural sciences, social sciences and politics 
each have their own legitimate autonomy, but they 
can never be autonomous from morality.
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29. Our position – the position of Christian dem-
ocrats – is this: natural law stands above the written 
constitution and positive law, and because the order 
of nature reflects the order of creation, in this context 
it is the ultimate reality. In the matters of supreme im-
portance, Parliament may not play God. Our posi-
tion on the protection of the unborn, for example, is 
derived from this; since from the viewpoint of human 
life, there is no logical, philosophical or scientific dif-
ference between a foetus being one, four or eight 
months old, or being within the abdominal wall or 
outside it. If Parliament can decide that a foetus can 
be sentenced to death purely on account of its age, 
then logic dictates that any human life may be ex-
tinguished on the grounds of age or state of health.

30. There comes a time when, as a symbol of the 
Hungarian will to live, a nappy drying on a clothes 
horse has a meaning equivalent to that of the na-
tional flag.

31. The formation of social reality and the procla-
mation of the truth can together lead to a change in 
public opinion on the right to life. Political reality and 
prophetic message are together my guiding principles.

32. If we have done our utmost to defend life but 
are outvoted, there is still the prophetic message of 
our having rejected it.

33. If on the question of marriage we were to 
abandon the definition – based on the order of na-
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ture – of it being between one man and one woman, 
and we were to expand that definition to include, for 
example, two men or two women, would this not dis-
criminate against other combinations? What about 
polygamy? If we were to abandon the “man and 
woman” why not the “one”? If two men can marry, 
why not three? Where would the boundary of mar-
riage be then? Moreover, the Hungarian state does 
not defend the institutions of marriage and the family 
and support them financially and morally in order to 
fund the “sexual self-realisation” of citizens, but be-
cause it is in this context that children are born and 
brought up, thus sustaining society and the nation.

34. We do not want to stigmatise such people, 
but let us not call their relationships “marriage”, be-
cause that is a sanctified concept; and they should 
not adopt children, because the child’s constitution-
al right to a healthy upbringing is a higher princi-
ple than the desire of homosexual couples to have 
children. And we shall not – because we cannot 
– abandon our right and our duty to call sin by its 
name, on the basis of the order of nature and Chris-
tian teaching. 

35. They make a political ideology out of their 
own deviant lifestyle.

36. It is gravely irresponsible – indeed grave pre-
judice – to brand as prejudice something that is a 
daily experience and a sociological fact. This rela-
tivises true prejudice.
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37. These programmes are said to be “reality 
shows”. Obviously they are not reality, but a segment 
of reality, a subcultural node – a perverted subcul-
tural node, I would say. But as they are presented as 
if they are reality, after a while they actually create 
reality in society – in the manner of a self-fulfilling 
prophecy. Therefore the state cannot avoid the re-
sponsibility of what it allows to be presented to soci-
ety – by the media, for example.

Let us look at the commercial media, for ex-
ample. I do not question investors’ right to invest in 
the media. But why does someone invest in the com-
mercial media? They invest in order to reap higher 
profits. If one could get more profit elsewhere, one 
would invest there. So what is the purpose of com-
mercial media? To bring investors the highest pos-
sible profit. How do you make this profit? There is 
only one means: advertising revenue. Advertising 
time cannot be increased indefinitely, because it is 
limited by the 24 hours in a day. And if commer-
cial breaks exceed a certain length, viewers will no 
longer watch a show; ratings fall, together with the 
value of advertising time, and investors’ profits are 
also thereby reduced. So the one way to increase 
profits is to increase the size of one’s audience. And 
the larger the audience, the more valuable is every 
minute of advertising time. How can one increase 
the size of one’s audience? I am sorry to say that, 
unfortunately, this is not necessarily achieved by 
showing things of beauty, quality and intelligence, 
but rather the most aberrant and reprehensible 
things. This is done shamelessly, as there is only one 
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goal: to increase profit. And then there is the role of 
the state, which says, “Dear investors, of course you 
have the right to profits, but in defence of society we 
also have the right to say ’no’ to some things.”

38. I will give an example to try to throw light on 
the role of the media: if I go into a Chinese restau-
rant, say, and they give me a menu on which I have 
a choice between hutulu and kutulu, then in reali-
ty I have no choice at all, because I have no idea 
what either of them are. If it is written in Hungarian 
that one of them is breaded carp and the other is 
fried duck, then I can choose in the true meaning of 
the word. Well, the media is offering people hutulu 
and kutulu. The whole superstructure of parliamen-
tary democracy rests on the basis of free elections. 
Indeed so, but worldwide it is increasingly clear 
that while the separation of powers is painstakingly 
elaborated, the media, which has a decisive influ-
ence on elections – and thus ultimately on the entire 
state apparatus – is not in fact under constitutional 
control, but is in the hands of certain financial-ideo-
logical interest groups. This is why I say that par-
liamentary democracy depends on true freedom in 
elections: this not only means that there must be no 
electoral fraud, but also that there must be the real 
guarantee that, through their media power, certain 
interest groups cannot manipulate public opinion – 
and thereby elections.

39. Across the world – but especially in Hungary 
– there is a peculiar process of juggling concepts. 
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Aided by its control of media positions and its me-
dia monopoly, the secular intelligentsia arbitrarily 
defines certain concepts, and then hammers home 
its message to society in accordance with this dis-
torted definition. It endows a concept with a defi-
nition that only contains its secondary characteris-
tics at most, omitting the essence, and then uses this 
concocted – completely arbitrary – definition in a 
colloquial manner to reach utterly bizarre and sur-
prising conclusions. It is therefore vital that we con-
ceptually clarify our own intellectual framework by 
defining our concepts – otherwise we will end up 
surrendering ourselves to the secular media intelli-
gentsia, which shapes these concepts to satisfy its 
own political interests.

40. The first, second and third priority of the Hun-
garian government of the day is its responsibility to 
the Hungarian nation – not to Brussels, Washington, 
Moscow, the World Bank or anyone else.

41. It is scandalous that we Hungarians have to 
hear others say that we joined Europe a couple of 
years ago: where do they think we were for the pre-
vious one thousand one hundred years or whatev-
er, if not in Europe? And seen from the other direc-
tion, where would this Europe be if we – with all 
our spiritual roots – had not been in this Europe, 
for a thousand years since Saint Stephen? Over the 
course of a thousand years we have shed blood 
while acting like a shield to defend this Europe 
against the Tartars, the Turks, and – to put it diplo-
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matically – against the other forces of Eastern pa-
ganism. This is why we have no need to slink into the 
European Union after hours through the servants’ 
entrance and huddle there like a poor relative: we 
must claim our rightful place, earned by our deeds 
throughout history. Because if we do not respect 
ourselves, nobody else will respect us either. And if 
we do not know our own value and communicate it, 
then nobody will appreciate us.

42. After having survived the Eastern Bolshevik 
persecution of Christianity, it was a painful experi-
ence to be confronted with anti-Christianity under 
the influence of Western Freemasonry, with the 
provocation entitled “The Draft Constitution of the 
European Union”. This sought to designate Grae-
co–Roman civilisation and the tendency known as 
“the Enlightenment” as the basic values of European 
identity, but was unwilling to make any mention of 
Christianity. This was clearly a falsification of history, 
as, in addition to Greek culture and Roman law, the 
roots of Europe are in the ethics of the Old Testament 
and Germanic state organisation – one need only 
think of Charlemagne. From these building blocks, 
Christianity raised a great cathedral: the wonder we 
call European civilisation. This is Europe, whether 
one likes it or not: Christian civilisation. Paradoxical-
ly, even its denial – from Voltaire to Marx – can only 
be interpreted within the bounds of Christian culture. 
It is no accident that there was an attempt to place 
emphasis on “the Enlightenment”, even though that 
was merely one of many European ideological cur-
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rents. I find it difficult to ignore the notion that the 
explanation for this is an attachment to anti-clerical, 
Jacobin traditions. We must see clearly and make 
public the fact that the question of a reference to 
Christianity is a question of whether the Europe-
an Union will have a soul: of whether it will be a 
spiritual-cultural community, or merely an economic 
undertaking. Nevertheless – and the proof of this is 
history – it will only have a future if it has spiritual 
content. Christianity and Europe are inseparable 
from each other. To put it more precisely: Christian-
ity could exist without Europe, but Europe could not 
exist without Christianity.

43. There are two intellectual errors. One is on the 
left-liberal side, which sees the European Union as 
the fulfilment and purpose of Hungarian history. This 
is completely erroneous. Hungarian history has its 
own purpose in itself, not in some international or-
ganisation. The other error is that some people show 
hostility towards the European Union out of an emo-
tional impulse. At an emotional level, in some ways 
I understand this. And yet we must ask ourselves: 
without the European Union, what would there be? 
I am also extremely critical of the Brussels bureau-
cracy, especially when bureaucrats who have been 
elected by no one sit in judgement on sovereign 
countries and governments elected by their peoples. 
Nevertheless, in a sober and rational sense it is still 
in the interest of the Hungarian nation for it to seek to 
assert its national interests within the European Un-
ion. However painful and bitter it may be, we must 
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represent our national interests within the European 
Union. We must not give ground to those who want 
to surrender, but there is little sense in our rushing 
headlong into a concrete wall.

44. The European Union is not the Hungarian na-
tion’s historical destiny, but a means of preserving 
the Hungarian nation: we are pro-EU insofar as the 
EU serves the interests of the Hungarian nation.

45. We are critical of the EU, but we are loyal to 
the heritage of its founding fathers. The EU sins, but 
was not conceived in sin.

46. The Brussels bureaucracy and the Europe-
an Parliament are striving to bring the nation states 
under their control and to create a kind of United 
States of Europe. This is true, but the founding fathers 
of the European Union did not dream that it would 
be any kind of United States of Europe, but a Eu-
rope of nations – and, indeed, a Europe of nations 
inspired by a Christian sphere of culture. Most Euro-
pean citizens – including me – do not want a Unit-
ed States of Europe. This is why it is very important 
that in the Fundamental Law there is nothing about 
us renouncing some of our sovereignty because of 
the European Union; in fact we shall exercise part of 
our sovereignty together with other countries – and 
this is a big difference!

47. The country of Saint Stephen can never be 
a caliphate! It can never even be allowed to be 
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a so-called “parallel society”. We can compare 
the three religions thus: Judaism does not seek to 
convert a single non-Jewish person; Christianity is 
a missionary religion, but does not force anyone 
to do anything, because faith is a grace that can 
only be accepted with free will; Islam, however, is 
a conquering religion. One only has to read the 
Koran and the history of Islam. I respect Islam as 
a world religion and a great culture, but I also see 
that the attempt to introduce Sharia and Jihadism 
will sooner or later become reality. We must pro-
tect the nation. After all, we have 150 years of ex-
perience in this.

48. I am scandalised by Europe’s behaviour in re-
lation to the persecution of Christians, accepting as it 
does this double standard: in some Islamic countries 
people are executed for converting to Christianity 
– or even presenting a Bible as a gift; meanwhile 
Europe is becoming crowded with mosques.

49. What has become of Paris, and of France, 
“the eldest daughter of the Church”, in the shadow 
of Sharia? It really is true that this is the last French 
generation which can still live the French way of life 
in France.

In Europe there are those who have been lost 
or are in the process of being lost; and then there is 
Hungary and we Central Europeans, who are fight-
ing. Hungarians, Poles, Czechs and Slovaks are 
fighting to live Hungarian, Polish, Czech and Slovak 
lives in Hungary, Poland, Czechia and Slovakia.
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We Hungarians believe in the continuity of 
Hungarian history and in the eternal Hungarian na-
tion, so that we can pass on to our children the lega-
cy of Saint Stephen, Matthias, Széchenyi, Pázmány, 
János Arany and Bartók, our history, our culture, 
our language, and our way of thinking. Because 
Hungarian survival in the basin of the Danube and 
the Tisza is a mission of one thousand one hundred 
years.

50. How did Europe come to this? For two hun-
dred years the anti-Christian machination of the 
ideology of Jacobins, Bolsheviks and Freemasons 
has used every means possible to relativise, attack 
and persecute Christianity – resulting in the vacu-
um of identity loss. And we have to acknowledge 
that its propagation of deviancies is rightly met with 
contempt and disgust from Muslims. It is strange, but 
they do not realise that when Christian European 
civilisation has fallen – due to loss of identity, dec-
adence and mass Islamic immigration – the propa-
gators of deviance will be the first to be beheaded 
by the Islamists, while we will be left until last. We 
must see this with crystal clarity: if today we take the 
wrong decision about migration, the result will be 
irreversible.

51. The ideology ruling the world today – that of 
the Democratic Party in the United States, and the 
Socialists, Communists, Liberals and Greens in the 
EU – does not in fact see a threat in migration, but 
an opportunity for destruction of the Christian-con-
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servative system of values – and, above all, of na-
tion states. Since these notions are alien to the mi-
grant masses, the latter are seen by the Left not only 
as their future electoral base, but also as a means of 
definitively relativising the Christian legacy, and as 
a means for what is called the “Brussels bureaucra-
cy” to finally crush the nations. I would point out that 
if they were to succeed, Islamism would mean that 
there would be grave consequences for them also.

52. Caritas for migrants, but self-defence against 
migration. The stakes in the current fight against mi-
gration are that Europe remains Europe; and that 
Hungary remains Hungary.

53. According to the order of nature – and clas-
sical Catholic teaching – the assignment of respon-
sibilities can be described as a series of concentric 
circles. The innermost, primary duty and responsi-
bility is to my own family; then to my nation; and 
finally to humanity as a whole. Mixing these circles 
of responsibility is fatal.

54. First of all we have to answer the question of 
who we are, what our mission is, and why we are 
doing everything that we do.

Who are we? We can give the answer in three 
statements: we are the only historical party; we are 
the only Christian social party; and we are the only 
party with a universal worldview.

The KDNP is the only historical party in Hun-
gary. Since 1944, when our forefathers founded this 
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party, in the spiritual sense we have not changed 
one iota. The reason we have not changed is be-
cause truth is eternal. That is why we see change in 
current events, the expression of solutions to chal-
lenges of the present, and the nature of things; but 
the spiritual basis is unchanged, because it rests 
on the order of nature and the order of creation. A 
Christian democratic party must avoid two traps. 
One trap is being enthralled by changes and los-
ing sight of the essence; the other trap is to cleave 
to modes of expression which are bound to a past 
age. Our task, therefore, is no more or less than to 
represent eternal truth in the language of a given 
period.

What does it mean to be a Christian social 
party? It is very important to be aware of this, be-
cause public discourse divides the political palette 
into right and left. In common parlance this is true, 
of course, and within this coordinate system we are 
indeed a centre-right party. But in reality there is not 
only one coordinate system, but two. There is a co-
ordinate system which highlights traditional values   
and the denial of them. One axis in this system is 
family, church and nation; the other axis is the denial 
of these. In this context, we are a conservative party 
which is firmly on the right, as we are defenders of 
the family and marriage, we believe in the mission of 
the churches and we stand on patriotic foundations. 
The opposite of this – its denial, or antithesis – was 
the now defunct left-liberal SZDSZ (Alliance of Free 
Democrats). Yet there is another coordinate system 
– one of social justice – in which one axis is labour, 
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and the other is capital. In this system, the Christian 
Democratic People’s Party is a moderate centre-left 
party, as we promote the priority of work over cap-
ital, and we hold that capital and private ownership 
do indeed have a communal dimension.

And we are the only faith-based party. It is 
crucial that we see the aspects of this question with 
crystal clarity. Internationally, the problem that faith-
based parties have is that truth is not always to the 
taste of majority opinion. Consider, for example, the 
defence of marriage or of unborn life. In this situ-
ation there are two mistakes which can be made. 
One is saying that we do not care about votes, and 
we are on the size of what is right, come what may. 
By saying this, we can easily become a religious 
congregation. But we are a political party, with the 
aim of shaping history, and this is only possible with 
a majority in society – and, ultimately, by winning 
elections. The other mistake is to commit the sin of 
surrendering our principles for the sake of votes. All 
very well, but if we give up the values entrusted to 
us, and ultimately the truth, why are we doing any 
of this? The solution to this problem, the solution 
to the problem of truth and majority, is an alliance 
between a faith-based party and a mass political 
party. This is the alliance between the Christian 
Democratic People’s Party and Fidesz. This makes 
it possible, on the one hand, not to commit an act of 
surrender, and for Christian teaching in its purity to 
manifest itself in the political sphere; and, on the oth-
er hand, it provides the support within society that 
enables us to shape history. If a party abandons its 
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spiritual well-springs, it will lose its spiritual essence, 
and will eventually disintegrate. The Fidesz–KDNP 
alliance is the guarantee that we retain the region 
of our well-springs and reach the majority of voters.

55. Our story goes back to 1944, to István 
Barankovics’s Democratic People’s Party and the tra-
dition of Christian social movements, which rejected 
both unfettered capitalism and the brown and red 
dictatorships. Those who had opposed the brown 
dictatorship had the moral basis to also oppose the 
red dictatorship. There is a characteristic stream of 
thought that runs through Hungarian history and 
survives to this day: the notion of being “between 
two pagans”. This is represented by defence of the 
legacy of Saint Stephen from both the earlier pa-
ganism of the failed socialists and communists and 
the emergence of the later paganism of the far-right.

56. The history of the Barankovics party is a nor-
mative one, like a historical prototype for the whole 
centre-right civic-Christian-national alliance.
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“Within the arc of the Carpathians,
May the song of Marian pilgrims
Be forever in Hungarian.”

 Sándor Sík: “To Mary of Andocs”

THE HUNGARIAN NATION
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57. In addition to a home in heaven, God has 
given us a home on earth, so somehow it is an act 
of faithlessness towards one’s home in heaven to 
desert those matters which shape the fate of one’s 
home on earth.

58. Every nation is a unique and inimitable trea-
sure. No one other than the Hungarians can pro-
vide the richness that is the Hungarian nation. If we 
were to disappear from history then humanity as a 
whole would forever feel the irreplaceable loss of 
a special face, a melody, a thought from God: that 
which we call the Hungarian nation. For this reason, 
for us as Hungarians our primary duty to humanity 
as a whole is to preserve, develop and present the 
essence of who we are as a Hungarian nation: this 
is the gift we can present to humanity.

59. We must confront two fallacies. One can be 
called the internationalist or cosmopolitan falla-
cy, which denies the value of the nation. This sees 
the nation as a relic from the past or a form of pro-
vincialism, while modern “European Man” has no 
national affiliations. I cannot imagine a greater im-
poverishment of mankind than if the French were not 
French, Germans not German, Poles not Polish and 
Hungarians not Hungarian. This cosmopolitan ap-
proach is not man’s fulfilment, but anthropological 
dismemberment. Internationalism – as part of the 
delusion of class ideology – is explicitly hostile to 
the nation. (The Hungarian language also clearly 
expresses this in its words for internationalism and 
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international: köz or “inter-” expressing not the 
community of nations, but something existing in the 
space between nations, which is a kind of vacuum 
or lack of existence.) The other fallacy is chauvinism, 
which on the basis of a nation’s right to exist, denies 
that right to other nations. The Christian approach 
thinks in terms of the nation, seeing all nations as 
having value and teaching that every nation has the 
right to existence – and that indeed it is every na-
tion’s primary duty to universal humanity to develop 
the richness of its own value and make it accessible 
to all humanity.

60. What, in fact, is the true meaning of the state? 
What, ultimately, is the state? What, ultimately, is the 
Hungarian state? Obviously, it does not exist sim-
ply to issue address registration cards and repair 
the roads. These are also its tasks, of course, but the 
state has a more essential purpose, as ultimately it is 
not only an administrative service provider, but also 
the legal and – in the broadest sense of the word – 
political manifestation of the nation. Therefore the 
meaning and purpose of the Hungarian state is to 
improve the quality of life of Hungarian people and 
to preserve the Hungarian nation.

61. The first, second and third responsibility of 
the National Assembly of Hungary is to the entire 
Hungarian nation, and to no one else; to the entire 
Hungarian nation in space and time. It is responsible 
to the entire Hungarian nation in space: here, in to-
day’s Hungary; in the Carpathian Basin; and around 
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the world. And it is also responsible to the nation in 
time: in the presence of history we bear responsibil-
ity to our ancestors, from whom we have inherited 
this homeland, our language and our culture; and 
we also bear responsibility to our descendants, who 
will hold us to account for our stewardship of this 
inheritance.

62. The role Hungary plays for members of the 
Hungarian nation outside its borders must be similar 
to that which Israel takes on itself for world Jewry. 
Every Jew, anywhere in the world, can be confident 
that in Israel he or she has a country, and – what-
ever happens – there is somewhere to go which is 
home, and – whatever happens – that country will 
stand up for its own diaspora communities. If Israel 
can do that, we can do that.

63. As a result of historical processes, nowa-
days the Hungarian nation can be compared to 
a three-legged stool: one leg is the Hungarians in 
Hungary; another is the Hungarians in the Carpathi-
an Basin; and the third leg is Hungarians who have 
emigrated. If one leg falls off or breaks, the stool will 
collapse.

64. Since the time of Saint Stephen, the Hungar-
ian nation has not only been a nation in a cultural 
sense – based on the Hungarian language, culture 
and historical community of fate – but also in a po-
litical sense, bound together by public law. This is 
illustrated by the significance of the Holy Crown.
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65. In order to counter the threat of assimilation, 
traditional forms of support are necessary – but not 
sufficient. This requires a very strong driving force. 
This very strong driving force is to give citizenship 
to all Hungarians, wherever they live in the world. 
This is the constitutional unification of the nation 
to enable fellow members of our nation to be our 
compatriots.

66. There are no “category A” or “category B” 
Hungarian citizens. Hungarian citizens are not cat-
egorised as domestic or foreign. Hungarians living 
in the Carpathian Basin and Hungarians in diaspora 
do not expect quasi-nationality, because they are 
not quasi-Hungarian: they have the same Hungar-
ian citizenship as we have. There is one Hungarian 
nation, with one form of Hungarian citizenship!

67. Loyalty is to the nation, to the homeland. The 
greatest loyalty one can have towards the EU, 
NATO and the United Nations is as an employee. 
The two must not be confused. 

68. Our national interests, which are based on 
human rights, shall never be subordinated to the do-
mestic policies of other countries, shall never again 
be subordinated to the interests of other countries, 
and shall never be subordinated to the interests of 
others.

69. The thief will not forgive his victim for the fact 
that his loot reminds him again and again that it is 
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stolen, and that he is a thief. This is why, after stealing 
his victim’s belongings, he wants to steal their memo-
ry, and he wants to cheat them out of their conscious 
mind and soul. This is the reason for the pathological 
hatred of the broken and ransacked Hungarian na-
tion, and for centuries of robbery of the soul.

70. Autonomy is not a favour granted to the Hun-
garians by a successor state. Autonomy and self-de-
termination are human rights at the community level, 
and so they are our due.

71. The foundation is the refusal to ever abandon 
autonomy, because autonomy is the sole guarantee 
of the survival of the Hungarians of the Carpathian 
Basin: the territorial autonomy of the uninterrupted 
Hungarian nation and the cultural autonomy of Hun-
garian minorities. The Hungarian nation has never 
demanded anything that does not exist in many oth-
er places in Europe. We are not inferior to any other 
nation. If they can have autonomy, so can we. As a 
national avowal of faith, we must profess that every 
act which leads to autonomy preserves the nation, 
and every act opposing it is a betrayal of the nation.

72. We stand side-by-side with ethnically-based 
Hungarian parties. This is because in Hungarian 
parties the quality of being Hungarian is not an 
ancillary characteristic, but essential. If we were to 
abandon the ethnic Hungarian parties beyond the 
borders, then first mixed parties would be formed, 
then parties belonging to the majority nation but 
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Book (HU-EN) Semjén Földön és égen.indb   157 2021. 03. 12.   AM 10:40



158 ZSOLT SEMJÉN: ON EARTH AND IN HEAVEN

with a Hungarian wing, and finally there would be 
Slovak, Romanian and Serbian parties with some 
Hungarian members. This is the slippery slope of 
assimilation. Therefore on principle we insist on eth-
nically-based Hungarian parties.

73. Hungary has a responsibility towards the parts 
of the nation. But the parts of the nation also have a 
responsibility towards themselves, one another and 
Hungary, and ultimately towards the worldwide 
Hungarian nation.

74. In Saint Stephen’s day two blind alleys threat-
ened the survival of the Hungarian nation, and Saint 
Stephen’s wisdom prevented the nation entering ei-
ther of them. One blind alley was the paganism of 
Koppány, who did not understand the spirit of the 
times. I do not know if Koppány was more Hungari-
an than Saint Stephen, but I do know that Saint Ste-
phen represented survival of the Hungarian nation. 
The other blind alley was the abandonment of na-
tional independence – symbolised by Peter Orseo-
lo, who offered Hungary to the Holy Roman Empire 
as a fief. The stroke of genius in Saint Stephen’s his-
toric accomplishment, and the element which led to 
survival of the Hungarian nation, was his linking of 
Hungary to Christian Europe, while not allowing us 
to become a fief of either the Holy Roman Empire or 
the Byzantine Empire.

75. In the age of Saint Stephen, the imperative for 
survival was exactly the same as it was in 1848 or 
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in 1956. In Saint Stephen’s time this was expressed 
in joining Christian Europe and the creation of the 
sovereign Hungarian state. In 1848 the message 
was homeland and progress: that is, the attainment 
of national independence and civic transformation. 
In 1956 the task was the same: civic democracy, the 
establishment of a state under the rule of law, bring-
ing an end to dictatorship and the attainment of 
national independence; simply put, it was the with-
drawal of the Soviet occupiers. And this was a dual 
task: the necessary societal transformation; and 
understanding the spirit of the times and ensuring 
national independence. These were the conditions 
for survival of the Hungarian nation. Anyone who 
abandoned either of these would be the gravedig-
ger of the Hungarian nation.

76. With the symbolic act of Saint Stephen of-
fering the Holy Crown to the Virgin Mary, imma-
nent Hungarian history was given a transcendent 
perspective.

77. In Jesus Christ, the history of every nation has 
become a history of salvation. Thus, since the his-
tory of all nations is somehow part of the history of 
salvation, so the story of our Hungarian nation is a 
history of salvation.
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“You can give way
in everything that is your own…
But in what belongs to Jesus Christ, 
you cannot give way!”

 Saint Josemaría Escrivá

CHURCH
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78. Contrary to secularist theories, it is wise to keep in 
mind that the Holy Spirit is not a sociological category.

79. The world today conjures up an age of syncretist 
Gnosticism, the essence of which is to definitively deny 
– in the name of truths – the existence of the Truth.

80. The task for us Christians is in part to act as 
testifiers presenting faith in a philosophical and 
theo logical light, and in part – as an introduction 
– to relativise relativism by sowing the seeds of dis-
belief in the existence of unbelief.

81. With regard to liberal relativists, their ideolo-
gy must be relativised: for example, their favourite 
slogan, “neutral worldview”. First of all, in terms of 
worldview, only a dead horse is truly neutral, and 
it is obvious that “neutral worldview” is a nonsense. 
It is right for the state to be neutral on issues of faith 
and worldview: the secular, immanent state is not 
competent to decide on theological, transcenden-
tal questions. But the state cannot have a “neutral 
worldview”, and it especially cannot propagate 
such a thing – as liberals want. This is because a 
worldview-neutral state should maintain its neutral-
ity towards the (non-existent) concept of a “neutral 
worldview”.

82. The Church is a reality sui generis: it is not 
a subsystem of the state institutional system, but a 
reality with the same rank as the state. There are 
two forms of perfect society (societas perfecta): the 
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Church and the state. This is due to the fact that their 
existence cannot be traced back to another, orig-
inal community, and that the means necessary to 
achieve their specific goals are fully within their own 
possession, and are not granted by the grace of an 
external source. Thus the Church does not derive its 
existence from the state, and its means used in the 
service of salvation (dogmatics, the doctrine of the 
sacraments, liturgy, canon law) were not acquired 
from the state, but ultimately from its divine found-
er. Therefore no subordination can be accepted in 
the relationship between the state and the Church 
– only the most strictly maintained parity.

83. We want to acknowledge the service of the 
Church in its entirety. If we look at a church institu-
tion – say the Pázmány Péter Catholic University, 
the Piarist High School or the Bethesda Reformed 
Church Children’s Hospital – then we see that there 
is a reality, but with two aspects. One reality is of the 
Church, which is a sign and means of salvation, and 
tends towards transcendence. In this respect, the im-
manent, secular state can only have one task: secur-
ing freedom of religion in its entirety. This is self-evi-
dent, as the secular state is not competent to take a 
position on theological issues. So with regard to the 
strictly-defined transcendental aspect, if I look upon 
the Church as a religious community, in this regard 
it is the state’s duty to ensure religious freedom. But 
precisely because of the Church’s transcendental es-
sence, and the fact that it is part of the world, it also 
makes a commitment to acting for the public good. 
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When it takes on public service commitments, the 
state must recognise this, and not say, “Dear friends, 
we guarantee you freedom of religion, but maintain 
your institutions as best you can.” As it undertakes 
public tasks, the Church institutional system must be 
financed by the state exactly in the same way that the 
state finances the state-municipal institutional system. 
Thus, the institution of the Church is on the one hand 
a religious community for which it is the state’s task to 
ensure freedom of religion; and on the other hand it 
is an institution which assumes public responsibilities, 
and whose financing is the task of the state.

84. Christianity is a reality which is both historical-
ly and sociologically relevant. If it assumes public 
welfare tasks as a result of public need, the basis 
for all forms of funding must be that the Church will 
receive the same support as received by a similar 
state or local government institution for the same 
public task. If this does not happen, the question will 
not only be one of distinctions being made between 
church and state institutions, but of distinctions being 
made between some children and other children – 
on religious grounds. Therefore, the foundation for 
any form of church financing can only be that the 
same funding will be given for providing the same 
primary school or university education, the same 
social welfare provision or the same appendix op-
eration as any secular institution.

If this does not happen, then the state is saying 
that if Christians, religious people, want their own 
church institutions, schools or hospitals, then they 
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should also maintain them. But since religious, Chris-
tian people are also tax-paying citizens just like an-
yone else, and in the same way our taxes are used 
to support all state institutions, having to maintain 
our own institutions in addition to this would mean 
our being forced into double taxation – which is 
tantamount to declaring that we are second-class 
citizens.

85. There is a dangerously mistaken assumption, 
which is referred to everywhere – not only in Hun-
gary, but also in Western Europe. This assumption 
states that the institutional system – say in schools 
– can be divided into two parts: state and non-
state. State institutions belong to the state or local 
governments, and non-state institutions belong to the 
Church and foundations. Consequently, state insti-
tutions are completely state-funded, and non-state 
institutions are only partially state-funded. This is a 
totally wrong approach, because the concept of re-
ligious freedom dictates that as a Catholic I go to a 
Catholic school. This is my human right; and the fulfil-
ment of a human right must not be linked to financial 
conditions. So, staying with the example of schools, 
the correct division is that there are the following: 
non-private, publicly accessible schools, which are 
either state-, local government- or church-run – the 
latter available on the basis of human rights; and pri-
vate schools, belonging to foundations. This is for the 
simple reason that foundations’ schools are actual-
ly businesses which provide some special services 
– for example, special methods, afternoon tennis or 
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a language course in Oxford – which people who 
want to benefit from will pay for. In the first example, 
in the non-private schools – which may be state-, lo-
cal government- or church-run – the state must pro-
vide full funding; for private schools it should provide 
partial funding. This is a very important distinction, 
because if we fail to make it, then it could have very 
serious and long-term negative consequences.

86. It is not a normal situation for a child to finish 
school being able to write an essay on, say, wheth-
er in a covalent bond an electron is spinning this 
way or that way, or how the spores of a forest fern 
are dispersed, but at the same time for there to be 
no systematically taught answer to the question of 
why you should not strangle your neighbour if you 
are angry with him. It is clearly more important for 
human life to think about, for example, such ques-
tions as: “Why does something exist rather than not, 
when it would be far simpler for there to be nothing 
rather than something?”; or, “Why do I even exist 
and, ultimately, what am I?”; or “Why should I do 
good deeds and shun bad deeds?” Such questions 
are infinitely more important than covalent bonds or 
forest ferns. In other words, the teaching of ethics 
should be provided as a matter of course for those 
who for some reason do not want to take part in 
religious studies. It would do them no harm to hear 
something about Socrates, Seneca or Kant. The key 
concept is the compulsory availability of teaching 
in ethics. So a child would either attend classes in 
ethics or in faith and morality related to their reli-
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gious denomination; but they would have to attend 
classes in one or the other. In the same way, there is 
no debate about the need to learn a language, with 
everyone being able to study either English, Ger-
man, French or Italian – but one of these languages 
is compulsory. I believe that the same logic should 
apply to the subject of faith or ethics.

87. I would like to emphasise that the state does 
not teach religious studies. Indeed, it is not even the 
case that the state commissions the Church to con-
duct religious education; but on the basis of religious 
freedom, the Church is free to teach religious stud-
ies, and – as a result of equality among citizens – 
the state finances it in the same way as it does any 
other optional subject.

88. I am always reflecting on why anyone, guid-
ed by anti-clerical instincts, considers it good to ob-
struct the service of the Church. In simple pragmatic 
terms, it is in the interest of an atheist to be nursed 
in their illness or on their deathbed by a nun who 
has devoted her life to the love of God and human-
ity rather than be cared for by an employee in a 
care home or hospital, who – with honourable ex-
ceptions – is doing that job because they have not 
found a better one.

89. In the Hungary of Saint Stephen, Christianity is 
not a subculture: we are not one of the subcultures, 
and we are not some kind of “other”. Others may be 
something different: but different from us!
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90. The exercise of religious freedoms is not the 
same as obtaining the right to legal recognition as 
a church. Freedom of religion is a human right, a 
reality born with us, which the state does not grant, 
but recognises and acknowledges. As a legal cate-
gory, however, the status of a church and the spe -
cific benefits and subsidies enjoyed by it are given 
by the state – from rational motives – for the bene-
fit of society and the common good. So a religious 
community without legal status as a church will still 
enjoy unlimited religious freedom, because – within 
the limits of the Constitution – it may decide on what-
ever form of worship it wants. But from this it does not 
follow that a religious experiment devised yesterday 
should have exactly the same benefits as a centu-
ries-old historical church with widespread support 
throughout society, operating a host of institutions. 

This distinction is not discrimination: just as one 
form of discrimination treats identical things in dif-
ferent ways, another form of discrimination treats 
different things as if they were identical.

91. A lesson from Saint Stephen is that what is 
good for the Church is good for the country, and 
what is good for the country is good for the Church.

92. The Church’s social teaching is part of theolo-
gy. This fundamental point – affirmed by papal dec-
laration – involves both extraordinary opportunities 
and responsibilities. This does not simply mean that 
we cannot be indifferent to the matters of this world, 
but also that the fact and – as defined in encyclicals 
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– direction of our participation in it is a vital question 
for our faith, and consequently for our salvation.

On the basis of all this, we must address a fre-
quently voiced banality: the demand “to keep an 
equal distance”. If we are willing to consider this 
claim on the basis of theology and common sense, 
then it becomes apparent that it is false – in fact 
absurd, to be more precise. What is the meaning 
of the demand that the Church keeps an equal dis-
tance? Firstly, it would mean that the Church would 
need to change according to the programmes and 
programme changes of the political parties. So the 
Church would have to be constantly on the lookout 
to discover which party proposed what, and when it 
did, so that, satisfying the need for “equal distance” 
it would always be sashaying this way and that to 
maintain an “equal distance” from everyone. Con-
trary to this, reality dictates the opposite: the Church 
stands on the solid rock of Scripture and Tradition, 
and the political parties move in relation to this fixed 
point, and can approach or move away from it. And 
the Church, on the basis of and following on from 
its social teachings, cooperates with political par-
ties for the appropriate ordering of the affairs of the 
world – if, where, when and to the extent that those 
political aspirations show movement in the direction 
of the Church’s social teachings. Where this is the 
case, there must be cooperation; and where it is not 
the case, there is no need to cooperate.

After this, one can hardly say that there is no 
point in taking a look behind the facade: who is it 
that is insinuating and declaring all these things, and 
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for what purpose? The purpose is to call into ques-
tion, deny and then negate the Church’s social and 
political relevance. According to this, the Church 
can be involved in charity affairs, for example, but 
it cannot be a historical factor in a cultural sense – 
and particularly in a political sense. Why is this? Be-
cause if religion – the Church – has social and po-
litical relevance, then the ecclesiastical intelligentsia 
also has similar legitimacy. This is the area of great-
est sensitivity for its traditional opponent, the secular 
intelligentsia, which – propagating the myth of its 
“expertise” – seeks to dominate its areas of political 
monopoly without restriction or competition.

Thus the (communist and liberal) insistence that 
“religion is a private matter” is of vital interest for 
secular intellectuals. It is for this reason that we see 
the resuscitation and propagation of individualistic 
religious traditions, as this relativises the social rel-
evance of the Church. They precisely know that the 
Church and the ecclesiastical intelligentsia are not 
only in a union of faith (organisationally and spiri-
tually), but also in a community of interests. 

If the political relevance of the Church can be 
called into question (by demands for “keeping an 
equal distance”, “maintaining religion as a private 
matter”, and relativisation conducive to the prolifer-
ation of sects), then the ecclesiastical intelligentsia 
can be displaced. And once the ecclesiastical in-
telligentsia is displaced, the possibility of promoting 
the Church’s social relevance becomes ever more 
elusive.
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93. The Church has as much right to express its 
political opinion as has as any other legal entity 
operating in society. A priest has exactly the same 
constitutional right to expound his political views as 
I have, or as any of us have. The fact that the Church 
does not do this is due to self-imposed restrictions 
arising from theological and pastoral considera-
tions, and not because it accepts the dictates of the 
state or political forces. Incidentally, if a priest de-
liberately wades into party political waters, that is a 
matter to be dealt with solely by his bishop, and not 
the parties or the state. 

94. József Mindszenty was persecuted by the Na-
zis and persecuted by the Bolsheviks. Under the Na-
zis he dared to speak out against the brown dicta-
torship, and under the communists he dared to speak 
out against the red dictatorship. Therefore in his per-
son we can see a symbol of the fact that the Nazi 
and Bolshevik ideologies are in essence the same 
and, as a result of their nature, both ideologies are 
anti-Christian and neo-pagan. And therefore in his 
person and in his personal destiny it can be shown 
that Nazism and Bolshevism are inhuman because 
they are godless, and godless because they are in-
human. They are anti-Christian and neo-pagan. This 
is an example of something which still sends a rele-
vant message today: just because we do not like the 
Arrow Cross does not mean that we have to like the 
communist state police, and just because we do not 
like the communist state police, does not mean that 
we have to like the Arrow Cross!
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95. Of course one can say that the legends of 
Saint Ladislaus are “only legends and myths”. Ac-
cording to our positivist viewpoint, a historical fact is 
something for which it is possible to say precisely, in 
a documentary fashion, what happened in this place 
or that at what exact time. A legend, however, also 
expresses a given event’s historical impact on a com-
munity. In this respect the legend is deeper and wid-
er in meaning and significance. This is the case in a 
people’s collective memory, in the myths of a nation, 
in church tradition and in the legends of the saints.

96. God is the Absolute. From this fact it follows 
that there is one, because if there were more than 
one, each would be limited, and thus could not be 
absolute.

It follows from this essential quality of the Abso-
lute that He has absolute knowledge of everything, 
and thus also of Himself. The Absolute thinks about 
Himself: Thought about the Thinker Himself. If I re-
flect on myself, it is different from the Absolute re-
flecting on Himself, as my thoughts about myself are 
not exactly the same as me: me and my image of 
me are not the same; indeed, I truly exist, while my 
thoughts about myself are only concepts in my mind. 
By contrast, when the Absolute thinks about Him-
self, then it is perfect: He is the same as His thought 
about Himself. Furthermore, because they are the 
same, not only is He real, but also His thought about 
Himself is not merely a concept, but is as real as He 
is Himself. As the Thinker is a person – because He 
thinks about Himself – therefore the Thought cannot 
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be impersonal, since then it would be neither per-
fect, without deficiency, nor the same as the Thinker. 
The Thinker turns towards Thought as an infinite val-
ue; and Thought – as infinite value – turns towards 
the Thinker. This is love, in which and whereby the 
Thinker turns towards the Thought and the Thought 
towards the Thinker: Thought is infinite, as it “con-
veys” infinity: it cannot be “less” than the Thinker 
and the Thought – because it is itself a person. From 
all this – as it can be seen that there is no other as-
pect – it can be asserted that this is the Absolute: the 
Thinker who thinks about Himself.

97. In truth, the question is whether The Holy can 
be depicted at all. The answer from the Old Testa-
ment – and indeed every answer of a theological 
nature from outside Christianity – is that it cannot. 
This is not because The Holy, the Absolute, cannot 
be captured in human form: Christianity is the only 
religion in which we see the Face of The Holy. It is 
because He Himself is the He Is, the Absolute, The 
Holy made Flesh. God Himself was made Flesh in 
Jesus Christ. Christ, as the icon of God, made it pos-
sible once and for all to depict The Holy: “Whoev-
er has seen me has seen the Father.” And since the 
people of God are the Mystical Body of Christ, to 
the people of God it is also legitimate to depict The 
Holy: firstly in relation to the Blessed Virgin Mary; 
and secondly in relation to the saints. For if the peo-
ple of God are the body of Christ, and Christ is the 
image of God, then the image of the Father shines 
through to God’s people. 
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98. I will always be grateful to my alma mater, 
the Academy of Theology. One of the Dogmatics 
classes was called Disputation. Every semester each 
student studied a particular thinker – often one who 
was totally or partly opposed to Catholic teaching. 
They would read all the works of that thinker, study 
his arguments, and try to immerse themselves in the 
intellectual world of the given thinker, so that from its 
internal logic they could even deduce a position on 
questions about which the thinker had not expressed 
an opinion. Later they had to defend the views of this 
thinker in front of the professor and the whole year. 
This disputation exercise was a huge experience 
and hugely instructive, in part because it taught me 
to immerse myself in a way of thinking which was not 
mine – or which even contradicted mine. It thus gave 
me a kind of openness, partly because it prepared 
me for a reasoning technique in which one could 
test the conceptual substance and persuasive force 
of different ideas. 

I make use of all this every day on the political 
frontline, because then I can test the strength of not 
only my own arguments, but also those of my oppo-
nents – both in terms of their basis in truth and their 
persuasive force: from the far left to libertarianism 
and the far right, as if I have embedded myself in 
the inner world, logic and language of their con-
ceptions. I can induce intense irritation among my 
family and friends when I try these arguments out 
on them, as one would try out a new sword: how to 
hold it, how to lunge and parry, and so on. Anyone 
overhearing what I say at such times would surely 
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Book (HU-EN) Semjén Földön és égen.indb   175 2021. 03. 12.   AM 10:40



176 ZSOLT SEMJÉN: ON EARTH AND IN HEAVEN

be left speechless. But if someone does not embark 
on this intellectual adventure – even if they find the 
ideas they are confronted with viscerally repellent 
– they will not appreciate the internal logic of their 
opponent and will not be able to predict their next 
steps, arguments, and rhetorical power. Ultimately 
they will risk being outperformed when defending 
the values and interests entrusted to them. Anyone 
who has not meticulously tried out their opponent’s 
sword will not really be able to use their own shield.

99. When Clinton was the U.S. president I was 
invited to Washington to attend a breakfast prayer 
meeting. Needless to say I was very pleased to feel 
that “Zsolty” Semjén was a somebody, and that he 
was going to have breakfast with the President of 
the United States. I attended 7 o’clock Mass at the 
Franciscan Friars, and then I had a revelation from 
God: “Yes, it is a big deal to have breakfast with 
the President of the United States, but nothing com-
pared to the fact that Almighty God invites me to His 
table every blessed day. And He doesn’t just give 
me some cheap bread and jam, but Himself.” For 
me, that was the moment when things fell into place.

100. With faith, courage and, humour. There is 
but one response to Hungarophobic and anti-Chris-
tian hate: love for the Hungarian nation and for 
Christianity.

Book (HU-EN) Semjén Földön és égen.indb   176 2021. 03. 12.   AM 10:40

SOURCES 177

SOURCES
 1. Hármaskönyv4, p. 561
 2. Ibid, pp. 13, 52
 3. 2/35, p. 15
 4. Ibid, p. 95
 5. Hármaskönyv, pp. 231–232
 6. Ibid, pp. 367–368
 7. 2/3, pp. 259–260
 8. Hármaskönyv, pp. 58–59
 9. Ibid, p. 370
 10. 2/3, pp. 83–84
 11. Hármaskönyv, pp. 238–239
 12. Ibid, pp. 234–238
 13. Ibid, pp. 606–607
 14. Ibid, pp. 165–166
 15. Ibid, p. 563
 16. Ibid, pp. 587–588
 17. 2/3, p. 287
 18. Hármaskönyv, pp. 55–56
 19. 2/3, pp. 28–29

4 Zsolt Semjén: Hármaskönyv (Igenis szólnunk kell!; Ius 
Resistendi; Egyenes úton) /“Tripartium” (“Yes, We Must 
Speak!”; Ius Resistendi; “On a Straight Path”) published 
by the Barankovics Foundation, Budapest 2009  
(www.semjenzsolt.hu, www.kdnp.hu)

5 Zsolt Semjén: 2/3 (Megharcolunk minden magyarért!; 
Két pogány közt; Egymillió) / “2/3” (“We Fight for All 
Hungarians!”; “Between Two Pagans”; “One Million”) 
published by the Barankovics István Foundation, Buda-
pest 2018 (www.semjenzsolt.hu, www.kdnp.hu)
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Book (HU-EN) Semjén Földön és égen.indb   178 2021. 03. 12.   AM 10:40

SOURCES 179

 52. Ibid, p. 406
 53. Ibid, pp. 407–408
 54. Ibid, pp. 351–355
 55. Ibid, pp. 120–121
 56. Ibid, p. 364
 57. Hármaskönyv, p. 351
 58. 2/3, pp. 23–24
 59. Ibid, pp. 205–206
 60. Ibid, p. 206
 61. Ibid, pp. 111–112
 62. Ibid, p. 334
 63. Ibid, p. 140
 64. Ibid, p. 140
 65. Ibid, p. 209
 66. Ibid, pp. 213–214
 67. Ibid, p. 477
 68. 2/3, p. 218
 69. Hármaskönyv, p. 291
 70. 2/3, p. 255
 71. Ibid, p. 220
 72. Ibid, p. 220
 73. Ibid, p. 227
 74. Ibid, p. 20
 75. Ibid, pp. 19–20
 76. Ibid, p. 21
 77. Ibid, pp. 479–480
 78. Hármaskönyv, p. 562
 79. 2/3, p. 373
 80. Hármaskönyv, p. 562
 81. Ibid, p. 564
 82. Ibid, pp. 244–245
 83. Ibid, pp. 245–246
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garian Catholic renewal

János Arany (1817–1882), poet, teacher, director of 
the Kisfaludy Society, member and secretary-gen-
eral of the Hungarian Academy of Sciences

Béla Bartók (1881–1945), composer, pianist, 
ethnomusicologist

55.) István Barankovics (1906–1974), lawyer, edi-
tor, Christian Democrat politician, secretary-general 
of the Democratic People’s Party; emigrated in 1949
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Sándor Sík (1889–1963), Piarist provincial superi-
or, priest, poet, university professor

74.) Koppány (c. 962–997), son of Zerind the Bald, 
a relative of Grand Prince Géza. After Géza’s death 
he laid claim to power, but was opposed by Géza’s 
family, who were loyal to Vajk (Stephen). Stephen 
won the bloody decisive battle at Sóly, and stabi-
lised the new Christian Hungarian state. According 
to the chronicles, after execution Koppány’s body 
was quartered, with the parts being displayed in 
Győr, Veszprém, Esztergom and Gyulafehérvár 
(Alba Iulia).

Péter Orseolo (1011–1046 or 1059), King Saint 
Stephen’s designated successor, King of Hungary 
1038–1041 and 1044–1046

Josemaría Escrivá (1902–1975), theologian, hon-
orary papal prelate, founder of Opus Dei in 1928 
and the Priestly Society of the Holy Cross (Societas 
Sacerdotalis Sanctae Crucis) in 1943; beatified in 
1992 and canonised in 2002

86.) Socrates (470–399 BC) Greek philosopher 
from the Classical period 

Seneca, Lucius Annaeus Seneca (4 BC – AD 65), 
Roman Stoic, dramatist and statesman
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Immanuel Kant (1724–1804), German Idealist phi-
losopher, professor of theology, the creator of tran-
scendental idealism

94.) József Mindszenty, József Pehm (1892–1975), 
prince primate archbishop, cardinal; one of the 
Hungarian Catholic Church’s greatest 20th-centu-
ry figures. Appointed Archbishop of Esztergom in 
1945; arrested in 1948; confined in the US embas-
sy in Budapest from 1956 onwards; emigrated in 
1971; the process of his beatification is in progress.

95.) Saint Ladislaus (c. 1040–1095), Hungarian 
king from the House of Árpád, 1077–1095

99.) Bill Clinton, William Jefferson Blythe III (b. 1946), 
42nd President of the United States, 1993–2001
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6) a priori (Latin): having the quality of a first princi-
ple, not subject to analysis

12) individuality, liberal individualism: socio-philo-
sophical principle which uses the individual as the 
starting point for a consideration of society 

personalism: a philosophical and theological ten-
dency that focuses on the person

collectivism: a tendency in social theory which 
emphasises the communal-social component of 
human life at the expense of individual-personal 
considerations

subsidiarity: the principle of mutual assistance, one 
of the fundamental principles of Christian democra-
cy, which states that where there are different or-
ganisational levels for decision-making, a higher 
level has no authority to decide on a matter which 
can be decided on at a lower level

15) The Absolute: a metaphysical concept, mean-
ing unconditional, independent of all else, without 
limits; the opposite of relative

26) deviance: a violation of the norms adopted by 
the majority of a community or society; departing 
from social norms; without rules 
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perverted: morally corrupt, debased, diseased

47) caliphate: a territory under Islamic religious 
and political leadership 

Sharia: correct behaviour and law guided by Islam-
ic moral principles, as determined by God (Allah) 
within the Islamic theological system; its main pur-
pose is regulation of the community.

54) KDNP: the Christian Democratic People’s Party, 
formerly known as Democratic People’s Party (DNP, 
1944–1949). The Christian Democratic People’s 
Party was revived in 1989. It is a member of the Eu-
ropean People’s Party, and since 2010 the KDNP 
has been a member of the governing coalition in a 
parliamentary group alliance.

SZDSZ: the Alliance of Free Democrats, formed as 
a liberal party in November 1988; between 1990 
and 2010 it was a parliamentary party, and a co-
alition partner of the MSZP in three governments; 
officially dissolved in September 2014.

Fidesz: founded as the alliance of Young Demo-
crats on 30 March 1988; in 1995 renamed Fidesz–
Hungarian Civic Party, it entered government in 
1998; became an alliance in 2003, changing its 
name to Fidesz-Hungarian Civic Association. The 
Fidesz–KDNP party alliance won the 2010, 2014 
and 2018 parliamentary elections with two-thirds 
majorities.
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55) The Democratic People’s Party (DNP): party 
espousing the worldview of Christian democracy 
and Christian socialism and the values of parlia-
mentary democracy, founded in autumn 1944, reg-
istered in spring 1945 and banned in 1949; it is the 
predecessor of today’s KDNP.

64) The Holy Crown: the symbol of the Hungari-
an state and its legal continuity; according to the 
Doctrine of the Holy Crown, it is the sole legitimate 
earthly possessor of supreme power over Hungary, 
a legal entity, and the source of all Hungarian law. 
One of the oldest still intact crowns in Europe.

75) 1848: the Revolution and War of Independence 
of 1848–1849 was one of the decisive events of 
Hungary’s modern history, and one of the corner-
stones of national identity. With its social reforms it 
launched civic transformation, and with its defensive 
struggle against Vienna it became a determinant 
factor for national consciousness.

1956: the Revolution and War of Independence 
of 1956 was the people of Hungary’s revolution 
against Stalinist terror and a war of independence 
against Soviet occupation, and one of the defining 
events in 20th-century Hungarian history. It began 
with a peaceful demonstration of Budapest students 
on 23 October 1956, and ended with the crumbling 
of the armed resistance on 11 November.
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79) Syncretist Gnosticism: the various gnostic sys-
tems are characterised by syncretism, meaning that 
their doctrinal systems are woven from a variety of 
spiritual traditions; in addition to Greek – mainly 
Platonic – elements, there are Jewish and Christian 
influences.

82) sui generis (Latin): unique, specific, special; an 
independent reality that cannot be traced back to 
anything else

83) Pázmány Péter Catholic University: a state-rec-
ognised ecclesiastical university. The faculties of Law 
and Political Science, Information Technology and 
Theology are based in Budapest, while the Faculty 
of Humanities is in Piliscsaba. The Faculty of Theo-
logy was the successor to the Faculty of Theology of 
the university founded by Cardinal Péter Pázmány 
in 1635 in Nagyszombat (now Trnava in Slova-
kia), and the Roman Catholic Academy of Sciences 
founded in 1950. In 1999 the university received 
recognition by the Holy See (cf. Ex corde Ecclesiae).

Piarist High School: founded in 1717, with five 
grades at the beginning of the 19th century, later 
expanded to six. From 1883 it operated as an 
eight-grade national college operating with a state 
curriculum. It was nationalised in 1948. From 1950, 
on the basis of an agreement between the state and 
the Church, it was returned to the Piarist order and 
was able to operate as a four-grade high school. 
In the autumn of 1953 the building on Budapest’s 
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Váci utca was seized, and the Piarist High School 
was moved to Mikszáth Kálmán tér. In 1989 limits 
on numbers were abolished, and it became a six-
grade high school. In 2011 the school and the order 
moved back to its original Váci utca building.

Bethesda Reformed Children’s Hospital: the only 
church children’s hospital in the Central European 
region. On 1 January 1866 it was opened by the 
German-Speaking Reformed Church Parish. It was 
nationalised in the Rákosi era, and after the fall of 
communism it was returned to the Reformed Church.

90) distinction: marking off or distinguishing as 
different

discrimination: making a distinction in favour of or 
against a person based on something other than in-
dividual merit

98) The Academy of Theology: the successor to 
the Faculty of Theology of the university founded by 
Péter Pázmány in 1635 in Nagyszombat (Trnava in 
present-day Slovakia)
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CURRICULUM VITAE7

Zsolt Semjén was born in Budapest on 8 August 
1962. His wife, Erzsébet Gabriella Menus, gradu-
ated from the Ferenc Liszt Academy of Music, and 
is a singing and music teacher at the Saint Angela 
Primary School and High School, a choir director 
and church musician. Their children are: Emese Bor-
bála (born 1991), a lawyer; Botond Benedek (born 
1994) an economist; and Ágoston Álmos (born 
1996), an architecture student.

In 1981 he graduated from Szilágyi Erzsébet 
High School. In the years preceding the fall of com-
munism he was a lay student at Pázmány Péter Ro-
man Catholic Theological Academy, graduating as 
a theologian in 1991. In parallel with this, he studied 
at Eötvös Loránd University’s Faculty of Humanities, 
obtaining a degree in Sociology in 1992. In 1996 
he was awarded the title of honorary associate 
professor by Pázmány Péter Catholic University. In 
1997 he gained his PhD with a dissertation on the 
sociology of religion. Since 2011 he has been an 
honorary professor at the University of Óbuda. In 
2014 he received an MA degree in wildlife man-
agement from the Faculty of Forestry at the Universi-
ty of West Hungary.

In 2000 his book “Yes, We Must Speak!” was 
published by Márton Áron, and in 2003 “Church 

7 Source: Almanac of the National Assembly; published 
by the National Assembly, Budapest, 2017
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Policy – Church and Politics” was published by the 
Saint Stephen Society as an independent book. 
The following books have been published by the 
Barankovics Foundation: “Ius Resistendi” (2007); 
“On a Straight Path” (2008); “We Fight for All Hun-
garians!” (2011); “Between Two Pagans” (2013); 
“One Million” (2017); “Poems: Knowing the Un-
knowable” (2018).

The encouragement of his theology professors 
played major role in him entering public life, and 
his thinking was considerably influenced by papal 
social encyclicals. In the spring of 1989 he was a 
founding member of the Christian Democratic Peo-
ple’s Party. In 2002 he was elected Deputy President 
of the party and then, on 28 June 2003, President. 
He has been re-elected five times – most recently on 
18 January 2020, when he was unopposed. 

In 1990 he was a candidate for the Buda Cas-
tle District, and later became the KDNP parliamen-
tary group’s Registrar and Press Officer. In October 
1990 he was elected through the party list as a local 
government representative and fraction leader for 
District II in Budapest. In 1994 he stood as a parlia-
mentary candidate in the Castle District, but won his 
seat in Parliament through the party’s national list. In 
1994 he became a parliamentary clerk and a mem-
ber of the parliamentary social and health commit-
tee, and in 1995 he became vice president of his 
party’s parliamentary group. From 1998 to May 
2002, as part of the civic coalition government, he 
was Head of Church Affairs at the level of deputy 
minister of state in the Ministry of National Cultur-
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al Heritage. This period saw a number of important 
developments in church affairs: an international ec-
clesiastical summit was held in Hungary; the previ-
ous government’s disputes with the Holy See were 
resolved; state funding for religious education was 
restored; an agreement with the historic churches 
was concluded; funding of church institutions per-
forming public tasks was ensured at the same level 
as that for state institutions; and church properties 
nationalised under socialism were returned to the 
Church. He also played a role in the Holy Synod 
of Constantinople recognising King Stephen I as a 
saint in Orthodox Christianity. This is considered to 
be the greatest success in Hungarian ecclesiastical 
policy, and means that King Stephen is the only saint 
recognised by both Eastern and Western Christiani-
ty since the East-West Schism of 1054.

In 2002 he returned to Parliament. In 2006 
he stood as a candidate in the constituency of Ka-
locsa: a one thousand-year-old Catholic archiepis-
copal centre, where his victory was not in doubt. 
In parallel he was also placed fourth on the joint 
national party list of Fidesz and the KDNP. In May 
he became a co-chair of the Hungarian Solidarity 
parliamentary group alliance, which embraces the 
Fidesz-KDNP parliamentary group, and leader of 
the Christian Democrat parliamentary group until 
the end of the parliamentary term. As party presi-
dent and parliamentary group leader he has been 
one of the leading protagonists in parliamentary de-
bates before the start of daily business. As a result of 
his role as a “frontline politician” he has often been 
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the target of political attacks, which he find “enter-
taining more than anything”. In 2014 he said that he 
is able to make a distinction between Zsolt Semjén 
and the resulting “political product”: the two are, of 
course, interdependent in terms of values, but emo-
tionally they are not identical.

He is involved in numerous professional and 
charitable organisations. In 1994 the Hungarian 
Conference of Catholic Bishops awarded him the 
Pro Ecclesia Hungariae award in recognition of his 
ecclesiastical work. In 1997 he received the Páz-
mány Péter Commemorative Medal from the board 
of Pázmány Péter Catholic University. In December 
1998 Pope John Paul II made him a Knight Grand 
Cross of the Order of Saint Gregory the Great, and 
in 2002 he was made a Knight Grand Cross of 
the Order of Saint Sylvester. In 1998 he became a 
Knight Grand Cross of the Sovereign Military Order 
of Malta. It is spiritually important for him that since 
2015 he has been a confratre of the Carmelite Or-
der (OCD). In 2000 Archbishop of Constantinople 
and Ecumenical Patriarch Bartholomew I awarded 
him one of the highest honours of the Orthodox 
Church: the Holy Cross of the most holy lady Pam-
makaristos. This was followed in 2013 by the Order 
of Saint John the Theologian, Apostle and Evange-
list, and in 2017 by the Cross of the Holy and All-
Praised First-Called Apostle Saint Andrew.

He is a recipient of the Pro Caritate Award. On 
29 June 2011 he was awarded the International 
Freedom Award by the Ronald Reagan Presidential 
Foundation in America.
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In the parliamentary election of April 2010 he 
defended his seat in Kalocsa with a large majority – 
58 per cent of the votes – in the first round of voting, 
against opponents who were mostly new. In addi-
tion to being at the top of the Conservative Party 
Alliance’s Bács-Kiskun County party list, he entered 
the election in fifth place on the national list. On 29 
May 2010, when the second Orbán government 
was formed, as Deputy Prime Minister he became 
the Prime Minister’s first and general deputy. In 
addition to this, he carries out governmental work 
at ministerial level as Minister without Portfolio re-
sponsible for Hungarian Communities Abroad and 
Church Diplomacy. He was the initiator and leading 
spokesperson for the amendment to the Act on Citi-
zenship, which on 26 May 2011 was adopted with 
a large majority in Parliament, and which enables 
Hungarians living beyond the borders to gain dual 
citizenship. He played a role in the drafting of the 
Fundamental Law of Hungary.

In the parliamentary election on 6 April 2014 
he won a mandate as the second-placed candidate 
on the governing parties’ joint national list. When 
the new government was formed In June, he main-
tained both his posts of general Deputy Prime Min-
ister and Minister without Portfolio responsible for 
Hungarian Communities Abroad and Church Di-
plomacy. He was one of the initiators of legislation 
which designated Good Friday as a public holiday. 
He sees the emerging policy system for unification 
of the nation as a source of natural pride. At the 
Hungarian Standing Conference on 10 November 
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Book (HU-EN) Semjén Földön és égen.indb   197 2021. 03. 12.   AM 10:40



198 ZSOLT SEMJÉN: ON EARTH AND IN HEAVEN

2017 he announced that the one millionth new Hun-
garian citizen had taken their oath of citizenship.

In the parliamentary election on 8 April 2018 
the Fidesz-Christian Democratic People’s Party alli-
ance won its third two-thirds majority, and he was 
returned to Parliament as the second candidate on 
the alliance’s national party list. In Viktor Orbán’s 
fourth cabinet he is again general Deputy Prime 
Minister and Minister for Hungarian Communities 
Abroad, Policy on National Minorities, Church Poli-
cy and Church Diplomacy.
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